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Foreword 



I must compliment and congratulate Dr Inder Pal Singh for 
writing the book 'The Grandeur of Khalsa' in simple language for 
the benefit of the new generation. Guru Gobind Singh Ji's message 
of universal brotherhood and spiritual splendour of the Khalsa has 
been beautifully highlighted in this book. It is a befitting tribute to 
the Guru when we are celebrating the Tercentenary of the birth 
of Khalsa all over the country. The writer has also chosen to write 
about the great sikhs and saints and the massage of Gurbani in 
Adi Granth. The last Chapter is a personal expression about the 
great Guru who was, indeed, a rare blend of Bhakti and Shakti. 

The articles in this book provide a comprehensive 
understanding of the salient features of the Khalsa in world 
perspective. 'The Grandeur of Khalsa' in fact, brings into focus 
the message of Guru Gobind Singh Ji in respect of his humanistic 
concerns both at the spiritual and temporal level. I do hope this 
book will prove to be indispensable for all those who are interested 
in the Sikh thought as propounded by Guru Gobind Singh Ji and 
Guru Granth Sahib. 

(B.K.N. Chhibber) 
Lt. Gen. (Retd.) 
Governor of Punjab 
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Author's Note 



The Grandeur of Khalsa lies in its spiritual strength which 
guides and helps to serve the humanity by the grace of God. The 
great Guru transformed the timid people into confident and brave 
soldiers who could fight the forces of oppression for the sake of 
dharma. It is thus a humble tribute to the Great Master Guru 
Gobind Singh ji, the Creator of Khalsa. 

I bow to the memory of Bhai Vir Singh Ji whose inspirational 
words, heard at his feet, as a child, still guide me. My father S. 
Sohel Singh Ji was a living example of a devoted sikh who loved 
to study the Sikh literature which brought me closer to Sikh 
scriptures and Sikh history books at an early age. Later in life, my 
loving wife late Bibi Anuwant Kaur was a great source of strength. 
She was a committed and devoted Sikh who loved kirtan and 
Naam. These influences have greatly worked with me to write this 
book. 

It has been my earnest desire to write, more particularly for 
the new educated young generation of boys and girls about the 
splendour of Sikh spirituality, Sikh culture and the Grandeur of 
Khalsa. I have, therefore, highlighted some wonderful facets of 
Khalsa and Gurbani. I am sure the book will convey the right 
message. 

I am highly grateful to Lt. Gen. (Retd.) B.K.N. Chhiber, the 
Governor of Punjab for very kindly writing the Foreword of the 
book. I must heartily thank my esteemed Vice-Chancellor Dr H.S. 
Soch for his sincere support all through this venture. 



I may also record my appreciation for my son S. H.P. 
Singh, I.P.S. and my daughter Prof. Chandip kaur who have been 
sharing with me the thinking of the present-day youth. 

In this auspicious year of Tercentenary celebrations of the 
birth of Khalsa, I have made this humble effort to record and 
remember Guru Gobind Singh Ji's great contribution to humanity. 
I seek His Grace. 



(Dr Inder Pal Singh) 



The Grandeur of Khalsa 



The creation of Khalsa by the Tenth Master Guru Gobind 
Singh Ji is a marvel by itself. A unique creation, the grandeur of 
which Ues in its distinctive character in terms of words and deeds. 
The Guru ordained : 

So long as the Khalsa remains distinct 
They will enjoy unparalleled lusture. 

The great Guru in the congregation of the Baisakhi of 1699 
gave a call to seek the heads of the Sikhs. Lo and behold, five 
Sikhs come forth one after another to declare that their life was 
at the feet of the Lord. What a dedication and devotion indeed! 

The grandeur of Khalsa is thus represented through the five , 
beloved ones who chose to sacrifice their life at the call of their 
Master. They were five Tiaras' (beloved ones): 

Bhai Daya Singh Ji 
Bhai Dharam Singh Ji 
Bhai Himmat Singh Ji 
Bhai Mohkam Singh Ji and 
Bhai Sahib Singh Ji 

The Khalsa is supreme even for the Guru. This is another 
unique feature that the Guru sheds the personality cult and pays 
the greatest tribute to the Khalsa when he says: 

The Khalsa is my own image and I reside in the Khalsa 
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The Khalsa stands for Dhartna. Since the Khalsa represents 
the spirit of God, it speaks only of belonging to Him and His 
resplendent glory. The very address of the Khalsa is : 

Waheguru ji ka Khalsa, 
Waheguru ji ki Fateh, 

i.e. the victory of the Khalsa is the victory of the Guru and God. 
The grandeur, infact, lies in the lofty ideals of humanism, 
universalism, sacrifice, synonymity with the infinite and ethical 
order. It was, infact, "The Divine Will which was the Founder of 
the Order of the Khalsa". (»rfw grst mm oft 3t BWft UB) 

- Giani Gian Singh Panth Par hash p. 353 

It is a new birth when one attains the position of Khalsa 
after 'Amrit' (Baptism). One joins Khalsa brotherhood with Guru 
Gobind Singh as father and Mata Sahib Kaur as mother. It is total 
surrender to the Lord. "There is not to reason why, there is but 
to do and die" is the spirit. The discipline is accepted like a soldier. 
The Guru's Khalsa is, therefore, distinct to practise: 

a) Full faith in God, Guru and Gurbani of Guru Granth Sahib. 

b) Observing five K's - uncut hair, a wooden comb, an iron 
bracelet, a sword and short breeches upto knees. 

c) Not to cut hair, not to eat kosher meat, not to have sex outside 
the marital bond and not to use tobacco. 

The Khalsa is thus cosmic representation as envisaged by 
God. The form, spirit and the faith presents a rare blend of 
religious sanctity (U^t) and heroic performance (Ht^t). The Guru 
provided moral excellence both at the individual and social level. 
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It is certainly a new way of life, a new Order, a distinctly new 
people. The five beloved ones (Piaras) represent dharma, 
compassion, heroism, imperturbability and self-mastery. 

The grandeur of Khalsa is that it is above all notions of 
caste and creed and speaks only of universal brotherhood. It is like 
accepting God as your father and the 'Singh' created by the Guru 
looks at the whole world as His creation and as a part of it is ready 
to serve always. Guru Gobind Singh says: 

"The human race, essentially, is a universal brotherhood". 

AkalUstat 

In his great work "Parasara Prasna" Sirdar Kapur Singh has 
made two references which are worth mentioning. One is by Bhai 
Sukha Singh who explains in his gurbilas : 

It is basic to know that 

This divine royal sword-emblem uniform that, 

In His infinite compassion for mankind, the Guru 

confers on the Elect, 
Is the final and unique World religion, 
To be the guide and model for the future World-society 

The second is that of Bhai Rattan Singh Bhangu who states in 
Prachin Panth Parkash the basic characteristics of the Order of 
Khalsa : 

The Khalsa is never a satellite to another power. 

They are either fully sovereign or 

in a state of war and rebellion. 

A subservient coexistence they never accept. 

To be fully sovereign and autonomous is their first and last 

demand. 
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The Khalsa represents a kind of military discipline in the 
divine world. The Guru's word is final and when we surrender in 
body and spirit, we do not question anything. Instead we accept 
the visionary experience of the Guru and look beyond the barriers 
of the worldly allurements. It is, in fact, a feeling of oneness, an 
integration of mind, a kind of self-fulfilment and is like bathing in 
the glory of God. The Guru is our guide and true king (Sacha 
Patshah) who represents the Lord and His Will. The grandeur of 
Khalsa thus lies in the commitment to serve a divine purpose i.e. 
the spread of Dharma in its true form. It is certainly a distinct and 
a new way of life grounded in virtue. 

The daily prayer of the Khalsa before the Guru is that of 
surrender in humility, seeking His Grace for the good of the whole 
mankind 'Sarbat Da Bhala'. It also represents the great message 
given by the great Gurus and humbly acted upon by their Sikhs 
through great deeds and the Khalsa wishes to remember them 
daily to seek His blessings to get the ultimate realisation of the self 
and its union with God. 

The grandeur of Khalsa is duly recognised by the Guru. The 
Guru not only seeks 'Amrit' from the Khalsa and accepts their 
supremacy but also praises the great role the Khalsa is destined 
to play through sacrifice and service. The Guru speaks of it in a 
rare feeling of humility, nobility and religiosity. The Guru thus 
speaks : 

It is through the grace (kindness) of the Sikhs that I have 
won all my victories and have been able to grant gifts to 
others. It is through their grace (favour) that my troubles 
have been overcome and my prosperity hath increased, it 
is through their favour, that I have acquired knowledge and 
my enemies have been exterminated. Through their favour 
have I acquired honour, otherwise there are millions of 
ordinary mortals like myself. 



THE GRANDEUR OF KHALSA 



5 



fe^ut oft fetr ^ ith I 

fefi" <jt oft fcJU 1 H3" H3[ H^l I 
fenft foOF ct UK ^ 

■A 

(■jutHH^rateora^i^n 

(Guru Gobind Singh \n Khalsa Mehma) 

The following hymn of the Guru too speaks of the faith he 
reposits in the Khalsa : 

He who, night and day, enshrineth in his heart the Light of 
the Ever-Awake Lord and entertaineth no thought of any 
except the One Lord, who keepeth full faith in Him and 
loveth Him whole-heartedly, who putteth not faith even by 
mistake in fasting, worship of cemeteries, cremation grounds, 
and Yogis' places of sepulchres, who recogniseth only one 
Lord, putteth not any mistaken confidence in pilgrim-stations, 
alms on auspicious occasions, non-killing, penances and 
austerities, and in whose heart the perfect Light shineth, he 
is the Khalsa (the pure one) who hath realised the Pure 
One. 

(Guru Gobind Singh in 33Swaiyyas) 
Cited in Guru Gobind Singh Retold by Narain Singh, p. 281 

dldy tJ'6 HCF 3U HGW 9d ftj6' 3d U5^l I 

The grandeur of Khalsa is reflected through countless events 
throughout its history of 300 years by now. But some of the 
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wonderful and fare happenings deserve mention to have a glimpse 
of the spirit of Khalsa. I would like to make a brief reference to 
these events as I encounter them (not in chronological order). 

I am deeply moved when I read about the imperial forces 
in thousands being resisted by the great Guru Gobind Singh with 
only forty or so followers at Chamkaur Sahib. The Guru's two 
elder sons, Sahibzada Ajit Singh and Sahibzada Jujhar Singh seek 
the permission of their father to fight the enemy and die a heroic 
death. The Guru made no distinction between Sikhs and sons. 
This is how the example was set before the world. Like-wise the 
other two sons Sahibzada Zorawar Singh and Sahibzada Fateh 
Singh are bricked alive by the ruler at Sirhind. The great sons do 
not surrender. They do not dither and do not make compromise 
on fundamentals of Dharma inspite of all threats and temptations. 
True to the traditions of their great father and forefathers, they lay 
down their lives at the altar of Dharma. They were only nine and 
seven years of age and one can imagine how great was their 
commitment to the cause that they died heroically and as true 
martyrs. 

The glory of the Khalsa is enshrined in the fact that their 
Guru sacrificed his father, mother, sons and everything for the 
sake of Dharma. But the most remarkable part is that the Guru 
writes Zafarnama (epistle of Victory) to Aurangzeb. It is a long 
letter in Persian verse which speaks volumes of the spirit of the 
Guru, the Spirit of the Khalsa and truthful frankness of the Tenth 
Master. 

Another worth mentioning event occurs at Khidrana. The 
Sikhs who had left the Guru at Anandpur Sahib were put to shame 
by their wives for their cowardly desertion and unSikh like 
behaviour. Under the guidance of a great lady Mai Bhago, they 
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decided to seek forgiveness and under her command fought the 
enemy at Khidrana, checked their advance and laid down their 
lives. The Guru went to all of them, blessed them and one Mahan 
Singh who was still alive was asked about his last wish. The true 
Khalsa sought forgiveness and wanted the disowning document 
(at"*') be torn off. The Guru blessed him by tearing the slip and 
also blessed Mai Bhago. 

This saga of the contribution of steel-hearted Sikh women, 
Sikh sacrifice, Sikh faith, Guru's blessing and Khalsa spirit is, 
indeed, unique. 

I am impressed by an event that happened at Talwandi Sabo 
(Sri Damdama Sahib), Rai Dal la, a follower of the Guru while 
offering his services to the Guru expressed regret for the sufferings 
of the Guru and his family and asked why the Guru did not think 
of him. Here, Guru Ji enacted a scene by asking Dalla to depute 
two of his men who could be the target of a gun to be tested. 
He and his men were lost as to how could they waste their life 
like this. The Guru then gave a message within the hearing of two 
of his Sikhs who came running and each claiming prior right to 
become the target of Guru's bullet. Dalla and his men were 
stunned. The Guru, however, showed to him that his Khalsa also 
believed in self surrender, sacrifice and would accept the call of 
Guru or the call of God. The Khalsa glory is to attain God or 
realise Him though total acceptance of His will. 

There is an incident when the Khalsa saw the Guru saluting 
the shrine of a faqir named Dadu by lifting his arrow. It was, 
infact, a test and the Guru appreciated when the Sikhs pointed out 
to his teachings H^t H3 <5 H 1 ^' not to worship cemeteries 
and cremation grounds. 
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The history of the Khalsa is replete with incidents which 
stand as monuments to their moral standing, universal outlook, 
deep faith in the Guru and one God and the desire to serve 
humanity. I would like to mention one such event This is the 
story of Bhai Kanhaiya Ji (1648-1718) who was an apostle of 
peace and unflinching believer in Guru's Word, *?F 5T ftfl" ?>ut 
fW<v HfaT UK of§ Hfc »retl' That there is no enemy or 
stranger and we love one and all. 

Bhai Kanhaiya Ji, the Sikh of Guru Tegh Bahadur Sahib 
and Guru Gobind Singh Ji was an epitome of humility, devotion 
and loyality to his Guru and service to mankind without any 
discrimination of religion, caste or region. 

Attired in white clothes with a white flag fixed in the left 
side of his belt, he carried the leather bag (mashk) on his shoulders 
and during war he served water to the wounded without 
discrimination. 

When a few Sikhs complained to the Guru that Bhai Sahib 
was serving water even to the enemy, Guruji called him and 
sought his version. Bhai Kanhaiya Ji submitted "WITH THY 
GRACE MY LORD! MY EYES ARE SO ENLIGHTENED 
THAT I SEE NOTHING ELSE BUT YOUR DIVINE SPIRIT 
PERVADING EVERYWHERE AND IN ALL, SINCE I SERVED 
NONE ELSE BUT ONLY THYSELF MY LORD?" 

Guru Gobind Singh Ji then blessed Bhai Kanhaiya Ji as a 
holy man and gave him a box of ointment for healing wounds as 
well. This inspired a group of volunteers who worked under the 
guidance of Bhai Kanhaiya Ji, who thus became forerunner of the 
Red Cross movement which Sir Henry Durant founded about 160 
years later. 
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This is thus a brief account of the grandeur of Khalsa. The 
pride is that of distinction in terms of universal brotherhood, 
acceptance of one God, faith in the Guru and His teachings. In 
the ultimate analysis, the Khalsa Order shall be the Order of the 
whole Universe. The Khalsa is, infact, true representation of the 
Creator, in both form and spirit. The Tenth Master, therefore, 
ordained the acceptance of 'The Word' (HH^ 3T|T) and directed His 
followers to bow before Sri Guru Granth Sahib, the true spirit of 
the Khalsa presented through 'Word'. It is a message of everlasting 
value of spirituality and faith. Herein lies the grand version of the 
Khalsa for all times to come. 



The Spiritual Splendour 

The Khalsa shines in the spiritual splendour which is 
manifested in the life and teachings of the Gurus. Guru Nanak, 
the founder of Sikhism lends the spiritual strength and sanctity of 
the highest order. He travels from place to place to spread the 
message of God, rising above the petty divisions of the time as 
Hindu or Muslim. He gave a religion to the world which speaks 
of spirituality of good deeds, good living and service to humanity. 

The splendour of this spirituality rests on three planks viz. 
Earn with Dharma, Do Simran or recitation of Naam or meditation 
and share your earnings with others. He speaks of freedom of 
human spirit and truthful living. Truth is higher but higher still is 
truthful living' is the essence of his message. 

Sometimes one would feel as Guru Nanak came to this 
world with one word 'Why'? Why do you believe in caste and 
creed? Why do you observe fossilised forms, rituals and formalities 
which have become dead wood? Why are you guided by such 
unwise notions that you can send waters to your elders in heaven 
and so on. The Guru asks the people as to why they go to jungles 
to seek God? He questioned all that was irrational in Dharma. 
Instead, he recommended simple living and high thinking, fatherhood 
of God and brotherhood of man. 

Guru Nanak's truth is enshrined in his 'Mool Mantra' which 
reads : 
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The Moolmantra 
Lord God is one. Absolute and Supreme; 
Equal has He none, in His Cosmic Scheme. 
Transcendent He is, yet Immanent too. 
Truth Eternal is His Name true 
Sole Creator, He pervades all Creation; 
He knows no fear; is at enmity with no one. 
Timeless and formless, not incarnate is He; 
Self-existent — Being He is of His Own Being. 
Guru's grace alone may us unto Him attain, 
(If the Lord's Will does so ordain). 

Guru Nanak also guides us about 'Gur Mantar' which is the 
word 'Waheguru' i.e. O Lord you are wonderful. It is a shriek of 
ecstasy and of integration with the infinite. The Guru could see 
and admire the great creation of the Lord here, there and 
everywhere and would exclaim 'Waheguru'. Certainly, if you see 
the wonderous creation in its vastness and variety, you are 
bewildered. The Divine Essence is visible everywhere and Guru 
Nanak puts it thus : 

(Sayeth Nanak, There is one Creator though He has many forms 
like there is one Sun and many seasons.) 

Guru Nanak lays great stress on Naam which is supreme 
practice. In Parbhati Raga Nanak expresses : 

oran U^H ufF i& oft£ 1 1 
i.e. the practice of Naam is the best in terms of spiritual glory. 
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All the Gurus in their own way have followed the sayings 
of Guru Nanak. In fact, Gurus have chosen to establish an 
inalienable link between the spiritual life and empirical life of man. 
Guru Nanak visits an ordinary carpenter Bhai Lalo in preference 
to the ruler of the day because for him it is the sanctity of the 
deed which is more important rather than the regal stature. Guru 
Nanak gave importance to spiritual dimension without which one 
cannot know the reality. 

According to Sikh spirituality, God is the Creator and He is 
uncreated. God is both Transcendent and Immanent. Guru Nanak 
testifies in Japu ji : 

W oraB 7 fH35t Wfi TCJtl I 

(it is the Creator who knoweth how He created His universe) 

The Sikh spirituality accepts the truth of His creation and 
that is how the householder's life is accepted. The moral life is 
very important in this framework. Humility, nobility, good conduct, 
contentment and self surrender to the Lord through prayer brings 
forth the essence of Sikh spirituality. The prayer is there to seek 
His Grace and also the good of everyone. 

In the ultimate analysis, it is through Naam (remembering 
God) that we get in tune with Him and become a part of Him. 
The Sikh seeks bliss (wfe) which is far above seeking mundane 
happiness. Happiness can be purchased but bliss is perennial state 
of mind. 

How can we become a true being, this is by accepting His 
Will (UofH). The Guru ordains "»TU dW*j)S 3* TO 

(We can realize God only by self-surrender) 

Guru Nanak's God is not far away. "He resideth in the 

soul." 
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»P3H HftT Hftj »THH (UW £z& % #<F 1153) 

As stated by Guru Nanak in Bhairon Raga it clearly indicates the 
reality of God as a part of the soul. 

The word of Guru Nanak is preached and practised by the 
later nine Gurus. The spiritual splendour of the Khalsa is reflected 
through various institutions developed by the Gurus. For example 
the institution of the Langar (collective partaking of meals) speaks 
of equality. All high and low would sit together and share the 
Langar. The very fact that Guru Nanak made Mardana his life 
companion shows that he would give no importance to Varn 
Ashram Dharma. The concept of Ahimsa also was changed. The 
Guru's sword of knowledge was for the defence of the poor. That 
is how Guru Gobind Singh ultimately created Khalsa with the 
institution of 'Amrit' and with this we find the completion of Guru 
Nanak's mission whereby Guru Gobind Singh makes Guru Granth 
Sahib as the Shabad Guru. 

The Sikh spirituality, I believe, is the most modern as it 
clearly ordains : 

i) The ideal is 'Karma* - good deeds and not anachronistic 
ritualism 

ii) Service 

iii) Honest earning 

iv) Social relevance - no caste, no creed (multi-central society), 
no divisions 

v) Democratically-oriented recognition to the lowly 

vi) Universalism in approach 

vii) Paramountcy of Householder's life accepted. There is no need 
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of going to jungles for salvation. 

viii) Sikh morality — to stick to one's own married partner while 
respecting all others as sisters, daughters and mothers as the 
case may be. There is overall respect for women : 

(AdiGranth, p. 473) 

While discussing splendour of spirituality in Sikhism, it is 
worthwhile to make a reference to certain events and institutions. 
The Golden Temple, Amritsar (Sri Harimandar Sahib) is one such 
great centre of spirituality where the name of the Lord is recited 
twentyfour hours. The sanctum sanctorum amidst holy tank creates 
a unique impact but the grandeur lies in the spiritual environment 
created by cadenced holy music. 

Guru Ram Dass founded the city of Amritsar while his son 
Guru Arjun Dev built Darbar Sahib which ultimately became the 
centre of pilgrimage of the Sikhs the world over. Guru Arjun Dev 
also compiled Adi Granth, the spiritual guide of the Khalsa. 

The Sikh spirituality takes a new shape with the sixth Guru 
Sri Hargobind Ji. For the first time Guru clarified the concept by 
declaring "Batan Faqiri, Zahiramiri" i.e. Saintliness is internal while 
sovereignty is external. This spirituality of Khalsa is also testified 
by the Tenth Master in the following lines : 

? ore* >M*r UVRJ Jl«9 *WdldHd 1 1 
dft'rt W HdtW) HHHEftftj HHHII 

which means that the use of sword is justified when the affairs 
are past all other remedies. In fact, Guru Gobind Singh's total 
emphasis is on Dharma. He was in the world only to spread 
Dharma. 
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This is also the message of Guru Tegh Bahadur Ji who laid 
down his life for serving the oppressed Brahmans. He believed 
that "one should not only be fearless but also refrain from instilling 
fear among others" which in his own words is written thus : 

f ofTJ £ fifa fifU" t H 7 ?^ WTI I 

(Shalok Guru Tegh Bahadur) 

The spirituality of the Khalsa as preached by the Guru is 
certainly a message for the common man. Guru Nanak in his 
spiritual message through Japuji emphasizes the need to subdue 
ego to have a glimpse of the Vision Divine. Haumai (<J§ft) or 
inflated ego is the worst barrier between man and God : 

Subdue ye Thy ego in thee, 
The world shall then thine be. 

(XXVII Japuji) 

The final 38th Pauri (hymn) in Japuji sums up the spiritual 
message : 

wfys fe? ^fei i 

U3^ Ha? Fret <?dH'rt 1 1 
(TOof (W^t Ot±fd frtd'ttl I 

(O man), 

To purge thyself of the dross of ego 

And shape thyself as be the Will of the Lord. 

Let continence be the forge, wherein, 

Strive ye with patience — much as the goldsmith does. 



16 



THE GRANDEUR OF KHALSA 



With Reason as thy anvil, let knowledge thy tool be. 

May intimations of mortality be the bellows, 

To keep aglow the flame of penance in thee. 

Let Love act as thy crucible, 

And Lord's Name the catalyst be. 

In such a mint, let thy being be shaped, 

Into a nobler one of sterling mettle. 

Yet such indeed is the lot of only those, 
Whom Divine Grace has benignly blessed. 
O Nanak, with one glance from the Gracious He 
The lowliest may truly blessed be. 

Guru Nanak's Japuji by G.S. Randhawa 

Professor G.S. Randhawa in his book 'Guru Nanak's Japuji 1 
beautifully writes about the philosophical dimension of Sikh 
spirituality! 

Speaking philosophically, Name is an instrument of cognition. 
Its function is to differentiate one object from another by giving 
it a name. It may be of any category in accordance with the nature 
of the object. It is thus a very important concept for the apprehension 
of this World or Appearances. The philosophic logic stops at this; 
and then follows the assertions of the mystics. They hold that God 
Himself created the World of Appearances or Forms, and then 
permeated it so as to make His essence discernible in it everywhere. 
This state of the Supreme Reality is to be named, following the 
theological parlance, Sargun, while the other one is nirgun. Guru 
Nanak describes this phenomenon of God's manifestation in Rag 
Asa : 

The absolute (nirgun) Lord first 
manifested Himself 
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And created Naam to serve as His 
essence in the phenomenal world; 
Thereafter he permeated it continuing 
to enjoy, its functioning, in serene bliss. 

>>fnfl^w/HTfH§, ttru^ dfeG <vQ ii 

(AG. 463) 

The concept of Divine Grace is very important in Khalsa's 
spiritual strength. God is supreme, eternal and infallible. He can 
be realized through His Grace and boundless love. The path is that 
of 'Sahaj' i.e. natural, normal and free from rituals. It is thus a 
spiritual splendour of Grace and Sahaj. 

The spiritual splendour of the Khalsa as represented by all 
the Gurus lays emphasis on truthful living, dharma, meditation and 
universal brotherhood to serve fhe humanity and to realize the 
Lord. This spiritual order is the real strength of the Khalsa which 
makes them brave, forgetful of death and divine in action. 



Sri Guru Granth Sahib 



The Tenth Master Guru Gobind Singh Ji ordained the Sikhs 
to regard Sri Guru Granth Sahib as the Guru for all times to come. 
Sri Guru Granth Sahib thus is the sole source of Sikh spirituality 
and Sikh way of life. "The picture of the Guru is the Gurbani" 
(Bh. Gurdas VJr 24, pauri 1 1 amply explains it). Adi Granth is, 
infact, the word of GodjGuru Amar Das said "The Gurbani is God 
himself and it is through it that man obtained oneness with 
Almighty." (A.G. 19) After the daily prayers, the Sikhs also recite: 

All the Sikhs are directed to accept Granth Sahib as the 
Guru. 

In fact Sri Guru Granth Sahib is the standard version of the Lord. 
It has come direct from God (g^ oft WE\ »PEt- A.G. 628) and it 
is expressed as per Guru's direction (tfrft ft »P# ¥HH oft H 1 ^ ^H^ 1 
cT^t fal»P5 t W$\\ A.G. 722) 

Sri Guru Granth Sahib gives a universal message of spirituality 
which is of everlasting value. In 1430 pages, the presentation is 
in 3 1 Ragas viz Sri Rag, Majh, Gauri, Asa, Gujri, Devgandhari, 
Bihagra, Vadhans, Sorath, Dhanasri, Jaitsari, Todi, Bairari, Tilang, 
Suhi, Bilawal, Gaund, Ramkali, Natnarain, Mali Gaura, Maru, 
Tukhari, Kedara, Bhairo, Basant, Sarang, Malhar, Kanra, Kalyan, 
Parbhati and Jaijawanti. Six Gurus - Guru Nanak Dev Ji, Guru 
Angad Dev Ji, Guru Amar Das Ji, Guru Ram Dass Ji, Guru Arjun 
Dev Ji and Guru Tegh Bahadur Ji, alongwith fifteen saints or 
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Bhakats nan 2ly Jai Dev, Farid, Trilochan, Namdev, Sadhna, Beni, 
Ramanand, Kabir, Ravidas, Peepa, Soor Das, Sain, Dhanna, 
Bhikhan and Parmanand, four disciples of Gurus Bhai Mardana, 
Baba Sunder Ji, Rai Balwand and Satta and eleven Bhatts (Bards) 
Kal Sahar, Jalap, Keerat, Bhikha, Salh, Bhalh, Nalh, Balh, Gyand, 
Mathura, Haribans are represented in Sri Guru Granth Sahib. 

Primarily, the praise of the Lord is the central theme of 
Gurbani. The Gurbani speaks of Guru's or Lord's message in 
beautiful poetry woven in music and touches the heart directly. At 
the same time, we can witness a lot many dimensions of life and 
spirit. Some of the dimensions may be described as : 

i) universal appeal in respect of one God 

ii) linkage with Indian tradition 

iii) representations of various saints of different areas, castes and 
religions echoing the same philosophical and spiritual version 
as that of Gurus 

iv) representing Indian culture and Nath and Sikh tradition 

v) representing God's word in common man's language 

vi) extension of Bhakti movement 

vii) historical, social and political references of the times 

viii) empowerment of downtrodden and women 

ix) principles of life and householder's life 

x) moral system 

xi) scientific and ecological balance 

xii) high poetic order 
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xiii) national and human integration 

xiv) meditation, naam, service and good human conduct 

xv) true knowledge, reality of life, goal of life and eternal message 
of God 

There can be countless versions of subjects which are 
represented in Sri Guru Granth Sahib. Santa Singh Tatle has 
described six philosophical aspects viz : 

a) What is truth? 

b) How to achieve the truth? 

c) What are the obstacles? 

d) How to remove the obstacles? 

e) Those who found truth, what was their gain? 

f) Without truth, what do we lose? 

In essence, it is the study and practice of 'Sabad' which is most 
important. 'Naam' thus is the central point. 

It would be worthwhile to record some of the basic and 
representative sayings as brought out in Sri Guru Granth Sahib to 
know and understand some dimensions of the spiritual splendour 
to some extent. 

Bliss 

Bliss is possible only through His Grace. It is through 
meditation on the 'word' (Sabad) that one can achieve lasting 
peace and joy. 
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0 my Mind, Dwell on Thy Lord, yea, 
Meditate upon Him, 

That thou gatherest Bliss forever, 
and fulfilled is thy Desire. 

A.G. 363 

1 contemplate the Lord's Name, night and day; 

And so in the yond I find a Seat in the Lord's court. 
I am ever in Bliss and come never to Grief; 
and I am afflicted not by the Ailment of Ego. 

A.G. 893 

The Lord is Revealed through the word, 
When Perfect is one's Destiny. 
And thereafter, one is ever in Bliss, Imbued 
with the Lord's Love. 

A.G. 639 

Relations 

Those relations are accepted who talk about the Lord and 
Guru's relationship is only with the God (U^t) 

He, who Recites to me the Gospel of my Love, alone is my 
friend, my brother 

A.G.861 

TcxhJI ^^ofWfH^H3'<5 T fe^ ^ Htll 
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UK Ufa oft»f Aut Ufa £of 1 1 

Some people place their confidence in friends, sons, 

and brothers, 

Others in their sons-in-laws/ and their other near kindreds: 
Others in the chiefs and headmen to serve their little ends, 
But my reliance is only upon my All-prevading Lord. 
Yea, I have sided with the Lord who is my (only) Refuge, 

A.G. 366 

Successful Life Term 

The life is considered worthwhile if we do 'Sat Sang', if we 
bathe in the nectar of 'Naam' and those who always desire 'Naam' 
are the real success in life. 

H^W tfte^ W oT H3T 1 1 W 3 Mfo WW Ufa %3J 1 1 

Blessed, Blessed is his life; 

Blessed, Blessed his company, 

Whose mind is Attuned to the Love of the Lord. 

A.G. 295 

They who Dwell on the Lord's Name attain all Bliss. 
Their Life is Fulfilled who crave for nought else but the 
(Lord's) Name. 

A.G. 588 

Value of Word (Sabad) 

Ufe^^fW^HdHdird^fH?¥fell2ll 
Through the Word is the mind conquered; 

and one attains Salvation and the state of 

Bliss in one's home. 
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Let us then recite the Name of God in the Society of the 
Holy. 

A.G. 26 

hh? uter oiHjd disfld 1 fro tot yQd'6 1 1 

The Word is now my Guru, Deep and Waveless; 

without the Word, the World goes about like mad. 

A.G. 634 

fen freT Kftr hh? sra^t ^ w§\ i fro hhI* u<j vrtstwii 

HH^ ?W ^ ff% q^l I HH^ 3Tfe Hfe W 1 17 1 1 
In this world, the practice of the Word, 

is the only need of Piety; 
Yea, without the Word, one is enveloped by the Darkness 

of Desire. 

Through the Word, one Cherishes the Lord's Name 

in one's heart. 
Yea, through the Word is one's Emancipation, and 

knows one the extent (of God) 

A.G. 1342 

HH^ Ut §Ur^ HH^ >tffr fttfFfew 1 1 

fTO HH^" Tl¥ H3T H§3W fSRW fll^feWI 

>h?hs ^ct hh? ^ ^^of drayftf u r fe»ri 12 1 1 

Through the (Guru's) Word, wells up the (Lord's) Name 

within us: through the Word is our Union with the 

Lord. 

Without the Word, the whole world wanders about like 
mad, and wastes away the opportunity of life. 

Nanak : the Word is the only Nectar, and through the Guru 
is it Received. 

A.G. 644 
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Nectar-sweet is the Guru's Word and it stills all the Cravings 
and Desires of man. 

A.G. 850 

The Guru's Nectar- Word is the only True feed. 
Nanak : he who Enshrines it in the Mind, is rid of all 
Sorrow. 

A.G. 962 

'Sabad' is the essence of life. 

The Egocentric Knows not the Guru's Word, 
And so he, the Blind one, passes his days in Woe. 

A.G. 665 

The Guru's"Word must always be remembered if one wishes 
o achieve ultimate union with God. 

Reflecting on the Word, one belongs to the Absolute Lord, 
And erased is Vice of one's mind, and within one is Awakened 

the Guru's Wisdom 
One is then Awake (to God) night and day, and is to Him 

eternally Attuned, 
And one becomes Emancipated in life; yea, one finds this 

state (of Conciousness) within. 

A.G. 904 
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We merged in the Word and were re-born through the 
Word; we were Emancipated through the Word. 

Through the Word our body and Mind became Pure, and 
the Lord was Enshrined in our Minds. 

Imbued with the Guru-given Word, we were Merged in our 
Lord, the God. 

A.G. 601 

Universal Approach 

Sri Guru Granth Sahib teaches us universal approach to 
religion which is for the service of mankind. God, as such, is 
father of all of us and showers his kindness upon everyone 
without distinction. The need is that we accept humanity as one 
in the realm of nature and God. 

ftTR J R fHUfe »RiP# HHt HH 1 ^ rfl§ll2ll 

Ht H^ ' tt Htj ' fefo f faft feHftj BW tflflGII 

Thou art the Father of us all. 

The nine Treasures (of Thy Name) are inexhaustible. 

He whom Thou Blessest, is for ever Sated; and he Devotes 

himself to Thee. 
All Abide in Thy hope : 
on all hearts rains (Thy Mercy) 

All are the partners (in Thy Grace); O dear, Thou art alien 
to none. 

A.G. 97 

irewfa ?w fnt ^ ate Hfir uife- mfe <toct w^iwii 
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Wisdom is that which is imparted to the four castes alike: 
Nanak : he who Dwells on the Name of the All - pervading 
Lord, alone is Emancipated in the Kaliage. 

A.G. 747 

?F $ ifo €HH?7 gfuW ?7 UK feH a( 1 1 
WDjUW§W l hQ sfldfd Hf=4dld 1^112 1 1 
Hf 5T >te UH WVfi ofte 7 <JH H9<Y o( H'HO 1 1 

No one is now my enemy, nor is anyone inimical to me :. 
For the Lord pervades the inner core of my Mind: this is 

the Wisdom I have gathered from the Guru. 
I've befriended everyone : unto everyone I ! m a friend. 
The Separation of my mind has been removed, and I'm 

now United with my God, my King. 
The obstinacy of the mind is now gone, Nectar rains upon 

me, and, the Guru's Word seems sweet to me. 
And Nanak has seen his God Pervade all hearts on the 

earth, the seas and in the interspace. 

A.G.671 

No intoxicants 

Guru Granth Sahib's teaching strictly prohibits the use of 
intoxicants. If we want to practise spiritual life, it is essential that 
we avoid all types of intoxicants. 

U T <^H¥^ T H T Ht>>fHy^ T 3 T HHo< l 0 faH'fdG fcrfBTWOT I 
^H^gifVzJSHHH'^d gW9 H<SK>HoreHlllll 
O Unwise one, why forsake the Blissful God, the Life of 
all life? 
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You have wasted in vain the precious gift of human life, 
intoxicated with the wine of Vanity. 

A.G. 1001 

>f3H Wf&W »ffe»F H*3H »ffel I 

ffB ift^ Hfe cjfe HUW U# fefo »f T fel I 

One man offers and another pours himself (the drink) 
And it makes him crazy and senseless and void of all 
reason. 

Then one can distinguish not between one's own and another's 

and is cursed by God. 
Drinking it, one forsakes one's Master, and is punished at 

the Lord's Court. 
Nay, one should drink not this vicious wine, as far as one 

can help. 

If the Lord Grace be upon one, one is Blest with True 
Wine. 

And one is Imbued with one's God and is ushered into the 
Lord's Presence. 

A.G. 554 

They who drink the wine of Vice, their mind is turned 
But they who drink the Elixir of the Lord are in the Ecstasy 
of Truth. 



A.G. 399 
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orate vrewt w irfe ft ft tptf *pftn i 

dldU add ^oftt^Hf dH'dfo 1^ 1123311 
Kabir : Whosoever eats fish, or takes hemp and wine. 
Loses the merit of all pilgrimages, and fasting, and all his 
pious ritual and routine. 

A.G. 1377 

How can we be good Sikhs 

If we want to be good Sikhs, we must follow the path of 
Gurbani. All those who spend their life as ordained by Gurbani 
are true Sikhs: 

ife ifo ft dldO-ltf cftjtttt ft nTddld tide! FPfe uftwi I 

m ft arafra oraW fafc ufo tfw yfa gojorfuwn 
fefcftgrafwora^f^ 

ft dldD-ltf 6TU^ frtf?> Hid did ft^cTfeufofiJH wfettFN 

fen arefrra o?§ t§ ?5Hreret ft ara* ot ajrayfV^fwwiisii 
Blessed is the Guru's Devotee who repairs to the Guru's 
Feet. 

Blessed is the Guru's Devotee who utters the Lord's Name 

with his tongue. 
Blessed is the Guru's Devotee who, hearing the Name, is 

pleased in the Mind. 
Blessed is the Guru's Devotee who, serving the Guru, is 

Blest with the Lord's Name. 
I salute ever the Guru's Devotee, who walks in the Guru's 
Will. 

A.G. 593 

^Hlddld 6T T ftfW>W^HW^§feuf^^ftPK T t'll 
@U^fH 3Tf Ufe Ufa HU fin) flfe fawfetfUnjfttffifcTFP^II 

fefo B§ fe^H aid y el anf y oPdw Qof^^ ufe ?w ftw#i i 



SRI GURU GRANTH SAHIB 



29 



far? £ efeww u# ite 1- nnPHt fen 3jHfw^§y^HH5*#ii 

He, who calls himself a disciple of the True Guru, 
Let him rise early in the morn and Contemplate the Lord's 
Name. 

Let him Attune himself to the Lord and Bathe in the Pool 

of Nectar at this early hour. 
Let him Dwell upon the Lord through the Guru's Word that 

all his Sins are washed off. 
And when the sun rises, let him sing the Guru's Word, and 

Reflect on the Lord's Name, upstanding and 

downsitting. 

He, who contemplates my Lord with every breath, he, the 

Devotee, becomes the Beloved of the Guru. 
He, on whom is the Lord's Mercy, him alone He instructs 

in the Guru's Wisdom. 
Nanak craves the Dust of the Devotee's Feet who 

Contemplates himself and makes others Contemplate 

the Name of the Lord. 

A.G. 305 

Praise of God 

The Guru guides us to remember and admire God. How we 
do it? We praise God by listening to Gurbani, by singing Gurbani 
(Kirtan) and by reading Gurbani. This is the greatest kindness of 
Sat Guru Ji if we remember God through Gurbani. 

He, whose heart He Filleth with Praise, 
Nanak: he the King of kings is. 



A.G.5 
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Pure is the Word, Pure the (Guru's) Utterance; 
Pure is the Lord's Light which Pervades all; 
Pure is the Word in which is the Lord's Praise 
Meditating on which one Washes one's dirt off. 

A.G. 121 

gc^^H'rtfd^Hfet^ll^^H'rtfd^^WH^IIlll 

Praise not the world which will pass away, 

Nor praise the people who are reduced to the dust. 

Glory be to my Eternal Lord: 

Yea, Praise thou Him, the True, Self-dependent Being. 

A.G. 755 

fan S 33t nfe»r HJ^d fife 3Tii i 

fVlH did #^ fogHT* S^t Hg.l I 

O. God, He alone Praises Thee on whom is Thy Grace. 
Says Nanak: he alone is Pure and Immaculate who Meets 
with the Guru. 

A.G. 966 

O'occ ft h w J)# frTH WfH Hf fes? I 

BrawfW >fefo Hfe ^ W 5fe 1 1 2 1 1 

Nanak: Praise ye that Lord under whose Sway all things are 

Serve ye Him without whom there is not another. 
Enshrine God in the Mind, by the Guru's Grace, and ye are 

ever at Peace. 

A.G. 852 

(TOoT »F§ f*U altTd 1 1 Ph^ *fl 3T? U# tidy 'fd 1 1211 
Nanak reveals this truth after a great thought, 
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that through the Lord f s Praise are we United with the Lord's 
Court. 

A.G. 143 

Gratefulness 

We must always be grateful to God. One of the most 
important features of Sikh philosophy is to be thankful to the Lord 
for whatever he has given us. We must live life in total gratefulness 
to the Lord. 

rmrWU^fWiW fydlfiHf^Ud^'rdWIlll 
ofW Hfddlfd »Rf H^'fdW I 

»f3t=T Ufa 3tf&e oft JJfcf HHTW offtW^Hl^fgWIIlllBU^II 

My god has Blest me with Bliss: yea, He has fulfilled His 
innate Nature. 

And He is Merciful to the Saints and gladdened are the 
hearts of all my Kindreds. 

The Lord has Fulfilled all my works. 

And Blest Hari Govind with long life, and taken care of my 
joy and happiness. 

All woods, all vegetation, the three worlds are in Bloom* for 
the Lord has become their Support, 

And I have attained the Fruit of my heart's Desire; So Wise- 
fulfilling is my Lord, the God. 

A.G. 806 

m\ fti&$ yf »rfui i jjfi^of^HTfiriilii 

Hifd HdH rdjfd Hti dHdll 

The Lord Himself rids us of our Maladies; 

Yea, He Blesses and Protects us like His children. 

And in our souls is Poise and Peace and Ever-spring. 
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And we enter into the Perfect Guru's Refuge, contemplating 
the Emancipating Mantra of God. 

A.G. 1184 

By whose Grace we eat delicacies, 

Wear Him ye in the mind. 

By whose Grace we apply scents to our body 

Meditate ye on Him to attain the State of Bliss. 

A.G. 269 

ftTO* yrpfe uteftr rite?* rwi i Hire^u^u^wfwni 

^ H¥ y3->>wfa»r0ii Trm&fe £g u^»r0*ii2ii 
By whose Grace, one enjoys in Peace on the earth, 
And revels with his sons, brothers, friends and wife; 
By whose Grace one drinks fresh and cool water, 
And breathes the life giving air and enjoys the precious 

warmth of fire. 
By whose Grace one enjoys all joys, 
And lives with all his treasures. 
He who gave thee hands, feet, ears, eyes, tongue, 
Why, O life, hast thou forgotten Him and livest with another? 
Such is the ignorance of this wild fool, O Lord. 
Pull him thou out of the mire, of Thyself. 

A.G. 267 

Bravery 

In the realm of Sikh spirituality, the Guru Granth Sahib 
clearly defines the concept of bravery: 
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Nanak : he is the bravest of the brave who overcomes his 
inner Ego. 

A.G. 86 

dldlf) ; ?H T H r S'fi-lG Uftj^olH'rt Uf^H 
^HH*f^U^>MH^6c{G Mill 

vzw vow orfe nt crag ?7 grf 9hi 12 i i 

The battle-drum (of God) is beat in the (Mind's) sky, and 
lo, the target (of the heart) is pierced through; 

The (God's) hero has descended upon (the life's) battle- 
field; now is the time to strike. 

The (God's) hero is he who fights for the oppressed, 

And though battered into bits, he abandons not the field of 
battle. 

A.G. 1105 

He who fixes his mind on the creator is 
brave and of high family. 

A.G. 300 

Blessed is the dying of the Hero whose death is Approved 
by the Lord. 

They alone are acclaimed as Heroes who are Honoured 
truly in the Lord's Court. 

A.G. 579 

The World 

The World has been viewed and interpreted in different 
ways in Sri Guru Granth Sahib. Some of the versions are worth 
noting: 
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ft ft HHTW fa&ft 3U?7 7> ^ Iftl 1 1 1 1 
fVffe»T offo Hrfe^ fzu Met W4"#iptll 

FR"> cvocx ^H5HofH T g T H^fr^fe3"W T f'll2ll 
This world is but a dream, then why is man lured by it? 
For, whosoever comes into the world abandons it in the 
end. 

The illusory body one takes to be real, and this wise one 

is bound (to the unreal). 
Yea, he alone is the Emancipated one in the world, who is 

attuned to the Lord's praise. 

A.G. 1231 

fr# HU?7 »f§" UtRF Sift H3T ol§ wf&\ I 
f^flW§ ytlfcW %uft fy^fi Aid 1 1 

trerg^iftOTtckJ 6«6d ^fe>teii25ii 
As is the dream or a play, so is the world. 
Saith Nanak : Nothing is True, nay, nothing stays without 
the Lord. 

As doth the bubble rise from the waters and then dies. 
Saith Nanak : So doth the creation of the world : Know 
thou this, O mind. 

A.G. 1427 

£ut ?>3rat fi§ tt^ft ft ^H? 1 WJS tfr 14 1 1 
e T fa?ret»raT?st»iHGwii 3^3raHftrf%Hyr^ f^dwn 

H'ocs HaHfesafu tj'ofu 3Tfe'U T £i"Ufofo?'^ T 3 T 3'll5ll 
He creates the world and thus stages His Play, 
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And made He life to throb in the body of air, water and fire, 
And Gave He nine gates to the Township of the body, while 

the Tenth He Kept hid (within the Mind) 
The four dreadful streams of fire course through the body, 
But rare is the God-conscious being who Realises it, keeping 

Detached, through the Word. 
The worshippers of Maya are burnt and drowned, but the 

guru saves those who are Attuned to God 

A.G. 1031 

3ftT 5PH ST? »ff?5tJ fStT" U¥ H^Ht »f r fe»f T ll 

They alone Swim across the Sea of existence, who've 

contemplated the One Lord. 
And ridding themselves of Lust and Wrath and Flattery and 

Slander, seek the Refuge of their Master. 

A.G. 461 

Gurbani Singing (Hari Kirtan) 

Hari Kirtan is very important in sikh way of life. Guru 
Granth Salyb is written in Ragas only. One gets really lost in Lord 
while singing Gurbani. Gurbani Kirtan or Hari Kirtan or God's 
praise has a special place in Sikh's life. Guru Granth Sahib makes 
a special mention of it in many places. 

Hdd TWA Ofr Hft Hifal I »fH ^6 ct'JoTf rPfTTI 12 i I 
Singing the Lord's Praise, my mind became at Peace, 
And the Sins of several births were washed off. 
And I viewed all the nine Treasures within my mind; 
Why must I now go to search for (them) without? 

A.G. 178 

Ufe cflddA H^dPd cflddA HTtll f3H fltf fftf focntc fiut fcf^l 12 1 1 
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He who Hears and Sings the Praises of the Lord, 
Him Pain and Sorrow touch not. 

A.G. 190 

fff> TJ& f3?F rtfF ft Ufa ?W Ufe Vfftf crufewi 

^UT fcfi 1 HHT rW Ufe oflddA BPfi? dTCt ydfd&FI I 
Blessed are the Devotees who Utter the Lord's Name. 
Blessed are the Saints who Hear the Lord's Praise. 
Blessed is the Destiny of the Holy, who Sing their God's 

Praise to become Virtuous. 

A.G. 649 

ofldd6 feUKWcT 1 3J3t dl did 1 1 1 

w& ytfti 1 H3?y ufisr rot ftft 1 12 1 1 
The Lord's Praise is the Priceless Diamond, 
Unfathomable in Merit, Infinite in Bliss. 
The Word treasures the Unstruck Melody (of the Soul) 
And the key to it is in the hands of the Saints. 

A.G. 893 

owwdi Hftr oflddA uotwi 1 areyfV Hiftft wfz ftj»fWI I 

»rfV d9 Hdl& dtt 1 1 d fd tiddld ufe ThO H'fyid 1 1 16 1 1 
In the Kali age, only the Lord's Praise is Sublime: 
So one must Contemplate God with singleness of the mind. 
And lo, one is Emancipated along with one's whole lineage, 
and goes to the Lord's Court with Honour and Glory. 

A.G. 1075 

>JrfVj3'dH dfd oflddSsiT^dft 1 ifttll 

^t?g ?TOor fwft $z mj fe^ flftj Fifa tftt 1 14 1 1 
The Lord's Praise is Nectar-sweet, but rare is the one who 
Tastes it. 

Nanak is rewarded with the One Name of God, 
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And he lives Contemplating it in the heart. 

A.G.400 

Lo, my Destiny is Awake; the Master is Merciful to me, and 

I Sing the Lord's Praise, 
And my effort has become effortless, and I find Peace, and 

all my outgoings have ceased. 

A.G.1000 

Nature of Creation (at-d^ Kudrat) 

All that we see is the creation of the Creator. Tfiis represents 
the infinite power of God and its vastness is beyond human 
understanding. Guru Granth Sahib carries some beautiful references 
regarding Nature: 

He creates Nature, and then, Himself gives it thought; 
Yea, He, the True One it is, who Creates all the Expanse; 
And He Makes His creatures play, night and day, 
Himself is He pleased with their utterance. 

A.G. 1073 

H^H^tfeoujfo «Tb , giif^!^^u T ¥fcry T §'ii 

frkW o(fd fclrW H^orf^TWHen find ftlfd ^*Ffdd fijfd wff?lll II 
The Lord Creates Nature and then Pervades it. 
He, who Avails the span (of Life), is the (True) Servant of 
the Lord. 

Nature has a value, and yet is beyond value; 

He, who sets a value on it, becomes mute (in the end). 
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(A Muslim) dwells on the Prophet's Way: 

But, without Wisdom, how shall he know the End? 

Let thy bowings be of Faith and Knowledge of mind thy 

object of (study). 
And, then thou See-est the Presence of thy Lord wheresoever 

thou See-est. 

A.G. 83 

orfo ? ttraft friHf ui3 Ufa wg\ 13 1 1 

His Power we cannot evaluate, He is the Self-dependent 

Lord of us all. 
(So) Meditate on thy Lord till thou hast breath in thee. 

A.G. 724 

HH^HtoflH^lTOtlidl^drd oMH^cKJ^FPHtll 
ftr>H^ftl>>f T fetfl^rd HA 33 TOHfeH^fflflGll 
The Lord is of True Worth; no one can find His Value; 
No one can tell of His Bounties, nor His Power, 
Thy Servants, O Lord, Live by Meditating on Thee, 
And Enjoying, in mind, thy True Word. 

A.G. 107 

oWdfd U'd'ftl >H'c('H] cWdfd HUH»ToJ T ? (I 

j& 3ut sre^fe ? orfe? ora3T ipcft ?ret uwi i 

<TOcT Ucrft >itefo t$ 3^ H 1 ?! 12 1 1 
Through His Power is seeing, through His Power is hearing. 
Through His Power is Fear, and the essence of Happiness. 
Through His Power are the under-worlds, through His Power 
the heavens, 

Through His Power are all manifestations, all forms. 
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Yea, all is through His Power, for He is the Creator-Lord. 
And, through His Pure Name, he is acclaimed Purest of the 
pure. 

Nanak : the Lord acts according to His Law 
But lo, works also with Discrimination He. 

A.G. 464 

He Himself Created the Universe and Himself gives it thought 
Some are False, while the others are True (Coins) : (but), 
he Himself is the Tester. 

A.G. 143 

HtJHB* dtkiCd w<£\% fe§ ffffo d^'fcflnri i 

Through Nature, the Lord Reveals His Truth; He it is who 

created day and night, 
Praise ever then thou the True One, for, True is the Glory 

of thy True Lord. 

A.G. 313 

ttfUl^ »FU H T frT& »R4^ 3ftJ§ 7P%\ I 
^cftoWdfd H 7 tft^6rfg'>)f T H3f^B T ^ll 
td'd 1 ctdd 1 >M T fU3'drH t^fd ddfd UH^II 

% w$e\ T&ft % Snftr fife cre^i i 
orf^wHefeStJ'Qiuii 

He the Lord of Himself Created Himself and Assumed He 

Himself the Name. 
And then He Created Nature, and Abiding within it, He 

Revelled in His Wonder. 
Thou, O Lord, art the Creator, the Beneficent One, in Thy 

Pleasure Thou Blessest all. 
Thou Knowest all of all; Giving life, Thou Takest it in a 

moment too. 
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Yea, Abiding within Thy Creation, Thou keepest all in Thy 
Eye and art Pleased. 

A.G. 463 

Hffru^t ^fotofl 1 3<F tyg 7> FPSft Wftwillll 

Salute to Thee, O Thou, who Dwellest in Thy Nature. 

Limitless art Thou, whose end but no one knows. 

A.G.469 

House-holder 

The Sikh Gurus have all along preached house-holder's life 
as a human being. For the realisation of God, one need not go 
to jungles and one may not leave home and hearth. 

fflfo f W3* ft fo l dHd QtJ ' lti I 
(tfkdd 1 fisfl r6dy»dll3ll 

He who knows Thee is Approved both as an ascetic and 
a householder: 

Yea, he who is Imbued with Thy name forever abides in 
Nirvan. 

A.G. 385 

)TOfRHora3tfrc<9 dldHftfSfelJddMHIIlll 

O my mind, keep thyself Detached even in thy household. 

If one practises the Truth, and holds his Desire and does 

good Deeds, his mind is illumined by the Guru's 

Grace. (1 Pause) 

A.G. 26 

Brt fdldHd ^fe»F y<WHl fe^" ftffi" H5»F feot ?> f<:o«;1nri I 
Forsaking the household, my mind took to the woods, 
and was held not even for a moment. 

A.G. 835 
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Age 

Whatever time we have to live is destined. There can be no 
interference in the Order of the Lord. Guru Ji, therefore, tells us 
to abide by the will of god and take age factor as a routine one. 
Everyone has to die sooner or later. We have, therefore, to be 
alert in remembering god. 

oraH fSott ora' I 33$ few ?5Ut 12 1 1 
ftfk >H©U f&P^tl I ft fraralH oft 3lfe?5UtfF3tll3ll 

jrefe hhot »ranra HWHti i §uf ?toct y?#33tTOtii4n 
Life flows (into death), but one sees not, 
And is ever busy gathering the load of Evil and the love of 
goods. 

Contemplate thou ever thy only Lord. 
And, Abiding in God's Refuge, attain the True object of thy 
life. 

One commits Sin with all one's heart, 

But Cherishes not the Jewel of the Lord's Name in the 

heart, even for a moment. 
One's life passes providing for its little needs. 
But one proclaims not ever the Victory of thy Lord. 
Seek thou the Refuge of thy all-powerful, Unperceivable 

God; 

And so, O Nanak, Emancipate thyself; for, thy Lord is the 
Inner-knower of all hearts. 

A.G. 744 

fe?T fetf »<f^ ftRT? t ft UI3 fiqf ITOt 1 1 111 

Contemplate thy Lord now, O man, night and day, 

For, with every breath wears away the life, like the broken 
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pitcher that is emptied soon of its water. 

A.G. 726 

h?5w wj 7) %5 fro fnz era gwfe^nmi 
Each day, our days wear off. 

For, are not both day and night witnesses (unto our loss)? 
But, the blind Egocentric minds not God, though Death 
ever hovers over his head. 

A.G. 1061 

WH WH FRW fjHd'd dll 
ora§oTU T H T 3'H T 3'HH33 , 5<Tfe§dW l dll 
Dwell ever on thy God, for, thy life is flying away. 
O Unwise one, why you understand not when you are being 
told again and over again? 

A.G. 1352 

Thou wasted away thy youth, and now age hath its away; 
Saith Nanak Dwell now on thy Lord, for, behold, thy life 
hastens away. 

A.G. 1426 

^ gar tF^ »raH T <fo <Jfe 1 1 

If one were to live for Ages four 
Or ten times more, 

Known in the nine divisions of the world, 
Followed, honoured, famed, all, 
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If he were from His Grace to fall 

A.G.2 

Ego 

According to Sikh Scriptures, Ego is the worst enemy of a 
person in the realisation of God. It is deemed to be a big disease 
and one has to sublimate it or overcome it with great effort. It is 
possible only through the Grace of Sat Guru Ji. There are numerous 
references in Sri Guru Granth Sahib. 

Through the True Guru, one Attains unto the Abode of 
God: 

Yea, it is through the Guru's Word that one is rid of one's 
Ego. 

A.G. 1249 

He, who loses his Ego, by the Guru's Grace 
He, Nanak, is Approved at the Lord's Court. 

A.G. 278 

<toot w off fti$ ygrgti 124 1 1 

Nanak : he alone Receives the Lord, 

Who sheds his Ego in the Society of Saints. 

A.G. 255 

<V6o< dQ uf 5R^¥fUH^yjfe?5tf)>fmfll 

Hfcd i d fi^gQaa H'3 Hgfe>xfrfiii()ii 
Nanak : Myriads of men have been wasted away by Ego: 
Yea, they, who Meet with the True Guru, are Saved through 
the Word of the True, Unfathomable Lord. 

Ai3. 1413 
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And, one is rid not of I-amness, unless one is blest by the 
Saints. 

A.G. 1098 

did fk 1 f m fef ufft^w/areihi 
wit fair a& mew St hh£ fi\ 19 1 1 

Lo, one attains everything through the Service of the Guru, 
And one is rid of the sense of f I-amness f and 'mineness', 
And the Lord, of, Himself, Blesses one, and one is 
Embellished with the Guru's Word. 

A.G. 1057 

The Lord's Light that Pervades all, Shines forth in one's 

mind, through the Guru's Grace. 
The Dirt of one's Ego goes through the Guru's Word. 

A.G. 123 

Hfeara' Tteftr ft wswBtti i vrftr nfe fo^wdftj i 
Fortunate is he, who Serves the True Guru: 
And stilling his Ego, is Attuned to the True God. 

A.G. 841 

Yea, if one is rid of one's Ego through the Word, 
Then, the Immaculate Name comes to abide within one's 
mind. 

A.G. 1342 

fttTHd'^1 H^fVf^HtJ Hldl'd H^fe&PllSlI 

And stills her Ego, and Realises the Guru's Word, 

Her bed is Beauteous and she Enjoys her Spouse, 
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Bedecked by the Beauty of Truth. 

A.G.110 

nfeara- fit h ?w ft 1 1 ufft w§ w ^§ nf 1 12 1 1 
But, he , who Serves the True Guru, knows alone 
And, he who stills his Ego, alone Sees the (Lord's) Door 

A.G. 842 

The bondage of Ego is that we are bound to the Round. 

A.G. 466 

u§ft f%w tftf #g ^ ?fh ?> ^ nfe »rfei 13 1 1 
To Ego, is the individual bound, and so within him abides 
not the Lord's Name. 

A.G. 560 

Maya and I-amness are a Poison ; men of the World are 

always the Losers. 
The True Riches are the Lord's and he alone attains them 

who by the Guru's Grace, Reflects on the word. 
One is rid of the Poison of Ego if one Enshrines the Lord's 

Nectar in one's heart. 

A.G.300 

Ego is a great malady, for it makes one do deeds for love 
of the Other. 

Nanak : the Egocentrics are dead even in life, and, forsaking 
the Lord, they come to Grief. 

A G. 589 
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Man is afflicted by the Malady of Ego, 
The elephant is overwhelmed by the disease of lust, 
The moth is wasted away by the curse of seeing, 
And the deer is trapped, lured by sounds. 

A.G. 1 140 

Htauf d fen wfu\ i 

few H WJSt 3 1 am" cF HH? oOfftjl I 

Ego is a chronic malady: but within it also is its remedy. 

If the Lord be in Grace, one practise the Word of the Guru. 

A.G. 466 

i^uteHc7fofo7^^yy'ylii 

ufft^fraTHfurfwf^HH^^^tTOtlll II9<F@II 
O my Love, Make us Wise by Thy Grace; 
For the world is rid not of the affliction of Ego save through 
the Word. 

A.G. 1130 

Prayer 

Prayer (Ardas) is very important in Sikh philosophy. It gives 
you support of the greatest of the great, it helps you to seek from 
the highest, it makes you humble, it makes you universal in 
outlook. 

G urban i is replete with references of Ardas/Prayer. 

55W3HVftr»iati'rHll tftffuf Hf ^grfHIl 

hh fie 1 uh wfz& §t 1 1 HH^t fcJU* HftTftf U|$^|| 

Thou art the Master, to Thee I pray, O Lord! 

For, this life and body are Thy Gifts, Thy Bounties. 

Thou art the Father, the Mother; we are Thy children: 
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In Thy Grace lies our whole joy. 

A.G. 268 

Pray to thy Lord, the Giver of Joy, therefore: He is the 

Destroyer of fear. 
On whomsoever God Looks with Mercy, all his deeds come 

right. 

A.G. 44 

ftjUHt of^ ?> U¥Et W> oft »fg^ T fHI I 
(TOcTHf difit! oTyg^dlid'THI^II 
The Prayer of the Lord's Devotee never goes waste. 
Nanak leans on his All-powerful Lord who is the Treasures 
of Virtue. 

A.G. 819 

§53" tfeS fWf (TO fe<J 5T3H cTH^f 1 1 

<vexx oft 3oJl Ufa Hdfo HH 7 ^ 1 14 1 1 

Upstanding and downsitting, I'd Contemplate Thy Name: 

let this be my only Deed, O God 
Prays Nanak: "O Lord, Bless me that I Abide ever in thy 

Refuge." 

A.G. 813 

I know not Wisdom nor Contemplation, nor Pure are my 
deeds, 

But if Thou makest me hold on to the Skirt of Thy Saints, 
I shall Swim across the tumultous Sea (of Existence). 

A.G. 702 

ufe tflf sret »f^ T fki i 

I 
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I pray to my dear Lord and Master, 

That He Keeps me in the Sanctuary of the Saints. 

A.G.415 

H3t 3oJl O'ccfd ^ WHWoffelMrfuil 
?TOoT >H?5tr HtF HtF Ufe tPftri 12 1 1 

Lo, the Lord Heard my Prayer and Gave me His Refuge, 
And, I am in Bliss, my Woes are dispelled, 
and I contemplate ever my only God. 

A.G.681 

Thou art my Power, my only Court, my Master: I pray to 

Thee alone. 
There is no other place for me to pray to; 
my joys and sorrows I can say only to Thee. 

A.G. 735 

Before Thee alone is my Prayer, O God, 
For my body and soul are Thine. 
Says Nanak: "All is Thy Glory, O Lord. 
Else, what am I? Who knows my name?" 

A.G. 383 

wtf t?t art wfu »r0 »r£ Btfr i i 

The Lord alone Knows and Does, and Does it rightj 
So stand before Him, O Nanak, and pray to His 
Majesty. 

A.G.1093 



SRI GURU GRANTH SAHIB 



49 



U'« ^fe^lJ^Hrd Hdlrt 1 ^dd f^fewilll 
I Contemplate my Lord and pray to Him with joined palms. 
So, He Protects me Giving me His Support and obliterating 
all the traces of Sin (within me). 

A.G. 499 

My Compassionate Lord has Hearkened to my Prayer, in 
His Mercy; 

And has Preserved the Honour of His Servant: O dust be 
in the mouth of the slanderer. 

A.G.818 

tftnr oft fsHW dfe h ara uftr »&&fR orfei i 

SfefHW3UH3IHH^3?J > H5fUnfell 
When thou art in sorrow, Pray to thy God. 
And, forsaking all cleverness, surrender to Him thy body 
and mind. 

A.G.519 

3* off fau|ff??el§ wJltFtf ^wdNdtJ'fillllll 

It cures all the three Ailments of the body and mind, and, 

slaying thy Sorrow, it Blesses thee with the Treasure 

of Bliss. 

Yea, he suffers not Sorrow who prays before His Lord. 

A.G. 714 

H^HJFfHo'oa »T^ , »f T ^UUg'3T3HT T ^ r ll4ll 
With joined palms, I pray to Thee: "O God, Bless me with 
Thy Mercy, 
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That I Dwell upon Thee ever and for ever more, and Praise 
Thee night and day." 

A.G. 749 

feoTo'Oc* ofttydtf'fH ^HgsJ'^HllI 
^^(Wfo^'H ufo3T7*dl'^H)ll4ll 
Nanak prays, "O Lord, if such be Thy Will, 
Bless me that I am Attuned to Thy Name and Sing ever 
Thy Praise." 

A.G. 752 

TTOoT ^rayftf TFH Hfe ^ft 3 1 " flfe oft* JTOrfHlWll 

He, whose Will cannot be challenged; before Him one must 

stand, in prayer, 
And Enshrine His Name in the Mind; and Io, hearing (the 

Prayer), the Lord Blesses Him. 

A.G. 994 

>Hd^'(H ofUty^'Bra'lffTTII (TOoTHUt dfd ^fHlWll 

Nanak Prays now to the Perfect Guru, 

That He Blesses him with the Treasure of the Lord's Name. 

A.G. 395 

uftrofttiddl wfdi do 1 fiwy nruHT^feiuii 
O God, Forgive my past and now show me the Path, 
That I 'm Dedicated to Thy Feet, eradicating my self from 
within me. 

A.G. 994 

dfd rdd^crf^^H^rfkftgrU^Unit^dlAddl'dll 

oPd tflQ ^^r?y»re^^BtffkfH ft^dd ' d ii 
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3Jf 3§ Ufa Uf >)fe»r H3" fcTRfetf offe feoT^I I 

f^ttwfoy>rf^w>?>tttet> tld'dii29ii 
We commit error upon error, O God, there is no limit to our 
misdeeds. 

O Lord, be Merciful and Forgive us, for the Sinners that we 
are. 

If Thou makest an account (of our misdeeds), we have no 
hope; 

so Forgive us Thou and Unite us with Thyself. 

Lo, the Guru is Merciful to me, and he leads me on to my 

God, purging me of all my Sins. 
Nanak: They, who Contemplate the Lord's Name, Victory 

be unto them. 

A.G. 1416 

^H 7 HH? HW fitfo ^fg»F »f@3!3 UVFt 1 1 
t?fe»T ttU fo[g ftfiCra" ^IT^U fB^ VHG 3^ II 
As the sea is brimful with water, so are my Sins without 
count. 

Take Pity^ O Lord, and in Thy Grace, Let this Stone also 
Swim across. 

A.G. 156 

UH^t (5 ur^w sr^t wjs 1 fcnj? mrfei i 

TFH ^fe U 1 ^ cffo WJ^ -RW % Hffel II 1 1 
My Lord took not my deeds into account, and as is His 
wont. 

He Saved me, lending me His Helping Hand, and now I 
revel in His Love. 

A.G. 619 

ttJ dtf'fH ddl UF»Rj5»r^Hfe Hfe HW 1 tstH^Ill II 



52 



THE GRANDEUR OF KHALSA 



0 my Master, Thou art the only support 
of the supportless. 

And I pray to Thee ever and live only if 

1 hear Thy Word. 

A.G. 749 

^feofa'Hfeor^ttldtJ'rHII 3g^ T t"H r »T3f<T3 T fFII 

dfd roWlFW^SHrat Wfe\\ H<*> (V6c( Iff JTFfawfeltfll 

I pray to Thee, with joined palms, 

Pray, Fulfil me, my God, if Thou so Wiliest. 

Bless me, in Thy Mercy, with Thy Devotion, O my Lord, 

That Nanak ever Dwells on Thee alone. 

A.G. 737 

fe^T orag* 5t W$ ifo Bf3 W^&fE 7> HltJW 5fnt 1 1 
O Thou Compassionate Lord of the poor, be merciful to me 
and think not of my merit, demerit. 

A.G. 882 

O God, be Merciful and keep everyone in Thy care. 

A.G.1251 

Nectar 

Nectar or Amrit makes you immortal. Such a nectar in 
Gurbani is, 'Naam\ It is in fact a state of mind that gives you the 
pleasure of seeking and having Amrit. 

aF HH? >MfH5 1 fa? U§ fetf Wfe 1 1 
^U" Hfi" WW Hfo ^3* TT§" ^fu»r HVPfel 12 1 1 
The Guru's Word is the Nectar; quench thy Thirst with it. 
The Mind then becomes True, for it is Attuned to, and 
Merges in, Truth. 

A.G. 35 
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Thy Nectar-Name is ever-giver of all Peace. 

Yea, it comes into the mind through the Guru's Word. 

A.G. 109 

>Jff^(yfkHE T H<^Pdro araHfeufo^i^fewteii 

And, the Nectar-Name then looks Beauteous, 
And, through the Guru's Word, we Taste the Taste of the 
Real. 

A.G. 126 

dfd ik' U^HUH^ftf^^oPHtl! 

35T^f'§'^^ , ddOrfcTOorHdd | y1ll3ll 

Nectar-sweet is the Treasure of the Lord's Name: one must 

drink it in the Society (of the Saints). 
Contemplating the Lord's Name, one gathers Peace and all 

one's Hungers are satiated. 
He who Serves the Guru and the Transcendent Lord, He 

Hungers no more. 
And he is Fulfilled and attains Eternal life. 
O Lord, Thou art Thy only equal: I seek Thy Refuge. 

A.G.318 

O Saint, Drink thou the Nectar of the Lord's Name. 
That thy countenance is hallowed in the Lord's Court, 
And thou art in Bliss, forsaking all thy Sins. 
Says Nanak: "Dwelling on the Lord, one Crosses (the sea 
of Existence)." 

A.G. 899 
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Nectar-Sweet is the Word, Oh Nectar-sweet is the Lord's 
Word; 

Serving the True Guru, it Abides in our heart. 

It is the giver of Eternal Bliss, 

And as we Drink it, all our Thirst is satiated. 

A.G. 119 

The Lord's Name is the Nectar: Enshrine thou it in thy 
heart. 

The God Acts through the Saints; and ye know of it if ye 
ponder the Word. 

A.G. 1314 

frTH £ orafH U^Ufe U# H fT?> fe^HW Httl 12 1 1 

O God of gods, Nectar-sweet is Thy Name, and he alone 

lives who Reflects upon it. 
He who is so Blest by God's Grace, becomes Immaculate. 

A.G. 616 

ufo ufe ufe? t ufo Hif^ w frfei i 

Nectar-sweet is the Lord's Name: it is if one Loves the Guru 

that one Dwells upon it. 
Yea, Purifying is the Lord's Name, Contemplating which 

one is rid of one's Pain. 

A.G. 1316 

Hto^tot^^^fWII 
frTH U^ufe H fit SR" HB^t fHftW 1 1 
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The Guru is the Tree of Nectar: it yields too the Fruit of 
Nectar; 

And He is Attained only if it is so Writ in one's Destiny; 
and one receives Him through the Guru's Word. 

A.G. 1245 

Sat Guru 

The true Guru is all powerful, true guide and the only 
source to understand and realize God, Satguru's countless 
manifestations have been described in Adi Granth. Some references 
are worth mentioning. 

Thy Guru is God, the Support of the earth. 

Thy Guru is ever Beneficent and Forgiving. 

He, whose mind is Attuned to the Guru's Feet, 

He, Nanak, has a Perfect Destiny and is wholly Fulfilled. 

A.G. 897 

ara* atf^ urf%? are* ft <toot 7> w t e\\ 14 i i 

(And saw I that) the Guru is in God, and God in the Guru, 
and the two are but One. 

A.G. 442 

Hfddld ^tKUHTHII Hfddld i^HB^ITHII 
^^HTfi^^^llfHHWHdfd F^H^FHFfr^lll MdO'Qll 

My True Guru is dependent upon no one: 
Yea, my True Guru is Eternally Established. 
My Guru is Beneficent to all. 



56 



THE GRANDEUR OF KHALSA 



O, my Guru is the Purusha, the Creator-Lord. 
There is no God equal to my Guru, my God, 
Yea, he who has a good Fortune, he alone Serves the Guru 

Nanak has reflected on the Vedas and the Smritis, 
And Knows he now the Truth that the Guru and the God 
are one. 

A.G.1142 

Besides the Guru's there is no other place to go to, 
Yea, the Guru is the Giver: the Guru who Blesses with the 
Lord's Name. 

The Guru is himself the Transcendent Lord, the Supreme 
God, 

So contemplate thou the Guru forever and forever more. 

A.G.387 

UK H*facT f 31? fU& % % Hfe HHS^N 
We are Thy children, O Father, our Guru, make us Wise 
in Thy Way. 

A.G.450 

?TOcT m§ irefUH W oft cftH 7> iTFtl 14 1 1 
The Guru is my life, the Mainstay (of my soul); 
The Guru is my Family and my Code of Conduct. 
The Guru is my Groom: I f ve sought only the Guru's 
Refuge. 

Nanak: The Guru is the Invaluable Manifestation of 
God. 

A.G. 1270 
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h fedm ffW oft c7% yfeVWI I A^cT 57§ did KW' ^fe»TWI I 

nfeajg fWc7§?WMO^rell^c7 T ftra^sJ l dn ihl 

Hfe3Tf ffW oT H<S'9l I 

coa H^aia fTW o7§tfl»f fraHH^IIlll 

The True Guru sustains the Devotee: 

(For), the Guru is for ever merciful to his Servant. 

The scum of his Evil mind the Guru washes off, 

And he Sings the Lord's Name through the Guru's Word. 

The Guru Cuts off the Fetters of his Devotee, 

(And) so the Devotee turns his back upon Evil. 

The Guru gives th$ GiQ of the Lord's Name to the disciple: 

And so becomes he the Fortunate one. 

The Guru Saves him both here and Hereafter. 

Nanak: the Guru protects the disciple in his love. 

A.G.286 

The Guru is the Sea of Nectar and whatsoever from Him 
one demands one receives. 

A.G. 1011 

ffi§ §Ufa S^T TJ^I I ?575cT 3* ot cT^H y^l 17 1 1 
Over his head stands the Lord of Power, 
And all his wishes are Fulfilled. 

A.G.293 

HTOFftPcF^'d' HPddld ^oftfRT^lTO^II 

tJdHA #^feW5^^*f BrfeWdfd dMiflfthllll 

Let us seek the Refuge of the Guru who Blesses us with 

all the Bounties. 
Seeing his Vision one is in Bliss, and one's Pain is dispelled, 

Singing the Lord's Praise. 

A.G.630 
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(For) he, who walks in the Will of the Lord, grieves 
not. 

In the Will of the Lord lies Nectar, but through Equipoise 
is He Attained. 

A.G.31 

The Guru is Beneficent, the Sanctuary of Peace, the Light 

of the three worlds: 
Eternal is his Gift (of the Word); he, who Believes in it with 

his whole mind, attains Peace. 

A.G. 137 

ft eft ^3or wb ft £fe ugrcft 3fe»r 1 1 1 

Not to say of me, the Ignorant one, the Lord has Saved 

myriads of Sinners. 
They who have heard of, or seen Nanak, the Guru, they 

are cast not into, the womb again. 

A.G. 612 

I am ever a Sacrifice unto the Guru, 
By whose Grace I Dwell upon the Lord's Name. 
Such a Guru one finds by great, good fortune, 
Meeting with whom one is Attuned to one's God. 

A.G. 1339 
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The Master in His Mercy has Ended my comings and 
goings. 

A.G. 52 

did ik'Hgurgffiufo^f HdfH Hld l' d ll 

Fife h 1 ^ fire* ftff3t tte fiwgi i 
arayftf rrfe frre 1 ^!^ urfg* vi?^ uj3 12 1 1 
In the Guru's Service, one attains Happiness; 
Decked with a tranquil mind, one finds the Lord. 
Through Truth, one Enjoys the Spouse and Loves Him 
Utterly. 

Through the Guru is He Realised; Meeting the Lord, one 
gathers Spiritual Culture. 

A.G. 58 

are 3 tyfys u T fe»r H^^t 1 1 

<]f<T 5F ?5 T H fu% Hfe ¥fH»F HfiH 7 H^ftj HHHBtl 1 1 1 1 
Through the Guru's Service, I was Blest with the Nectar- 
sweet Fruit (of the Lord's Name) and my Craving 
and Ego are dispelled; 
Yea, the Lord's Name was Enshrined in my Mind, and my 
Desire was stilled. 

A.G. 1155 

are 3" fefo w ?> wat »rfei i 

Through the Guru's Service- wells up Gladness and then 

Sorrow touches one not. 
And cease one s comings and goings, and Time obliterates 

one not. 

A.G. 651 

HOT § ^ Het ^3TfH ftTH £fe 1 1 
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We Attain to God by Serving the Guru, if God's Grace be 
upon us. 

And then from humans, we become angels, if we are Blest 
with True Devotion. 

A.G. 850 

did fk' HUWiretftrrar^dd ddl^ll2l! 
But, one mounts to His Mansion, through Devotion to the 
Guru. 

And so Swims across the impassable sea of the world. 

A.G. 400 

Hfddld oftft^H^f^^of^fer^Ffell 

?w inshft >»fftj? ^ Hfe »rfei i 

ff^H €tf o(e^ HH^ Wfe\ I 

?5TOy^ftH6o(Qfwft*>>rfH?5 r Hfddld f>ffi5»r»f r felll II 

Fruitful is the Service of the True Guru if one does it with 
a Devoted Mind. 

One, then, Attains to the life-object, which is the Lord's 
Name; and the Lord comes to Abide within one, ail- 
too spontaneously. 

And then ceases the Pain of one's coming-and-going, and 
one is rid of one's Selfhood and the sense of 'mine- 
ness\ 

And then one Attains to the Supreme State (of Bliss) and 

Merges one in the True One. 
Nanak: they in whose Lot it was so Writ by God, they 

(alone) are Met with by the True Guru. 

A.G. 552 

Hfddld 3fe^fe»f T W3'Hcnj T y^l>>hl 

Hfddld ufe^rfe»ro?yorag'^?hi 
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HfecJfsT ^fe»m 3 1 " FTH 6T S^FI | 
HPddJd UfF ; ?fe»TOH T H£'Ut W^U 1 !! 
Hfddld UfF^fe^TO^^fefoUfHl^ll 
Hfddld ufe^fe»THHHHH T E^ll25ll 
If the Lord be Merciful, we are Fulfilled. 
If the Lord be Merciful, we grieve not ever. 
If the Lord be Merciful, we know not Pain. 
If the Lord be Merciful, we enjoy the Love of the Lord. 
If the Lord be Merciful, what terror has death for us? 
If the Lord be Merciful, we are ever and for ever in peace. 
If the Lord be Merciful, we Receive the nine Treasures (of 
the Name). 

If the Lord be Merciful, we Merge in the (Lord's) 
Truth. 

A.G. 149 

few $aC UfotVH £fe ita* H$ 3? HteW Ufell 
f^o^yHfHfofwf^H dl0ll2ll 
One enjoys myriads of joys, nay one is a king, 
if the Lord's Grace be upon him. 

If He Blesses with His Name even for an instant, our mind 

and body become Cool. 
They who were so Destined, Embraced the Feet of the 

Lord. 

A.G. 44 

Yea, it is the True Guru through whom we Attain 
Emancipation, 
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And one is rid of all Maladies, and one is Blest with the 

Flavour of the Nectar-Name. 
And the Yama gathers not the Tax from such a one, whose 

(inner) Fire is quenched and whose heart is Cool and 

Calm. 

A.G. 1028 

55 Ufa ?5 1 H ^fe Hf fttV§\ I 

The Guru is the Place of Pilgrimage: the Guru the Kalpa- 
tree; the Guru the fulfiller or our mind's Desire, 

The Guru is the Giver of the Name, wherewith the whole 
world is Saved. 

A.G. 52 

did t^'d' 3Tf fetujf 3Jf etirafdd Mfell 

The Guru is Beneficent, the Sanctuary of Peace, 

the Light of the three worlds : 
Eternal is his Gift (of the Word); he who Believes in it 

with his whole mind, attains Peace. 

A.G. 137 

The Perfect Guru but gives Perfect Instruction, 
And he, in whose heart it dwells, Knows the Truth. 

A.G. 293 

fl?5H>^^^^ll>ffwfwfed UdfdTT^imi 
3ra , oftHfUH T 5ra?T^t? T fell 3ra'U3>)H§'H l §?5 T fell 
HtTHtTHcld^l Wf H'tftll ftW^fc^HWftdJd Afdl d'tflll3ll 
There is no one to equal the Glory of the True Guru, 
For, the Guru is God, the Transcendent Lord. 
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He rids us of the Sorrow of births and deaths, 
And one tastes not the Poison of Maya again. 
Ineffable is the Guru's Glory : one can utter it not; 
For, the Guru becomes God, Contemplating the True Name. 
True are his Deeds; his self-discipline is Truth : 
Yea, that mind is wholly Purged, which is Imbued with the 
Love of the Guru. 

A.G. 1271 

HfedJ d fHg ft^ H^HtfHtl lUf gfa 7> Hot ' ?Hfi 3fr M M^gtl I 
d fd tflQ fcJlF otdd did >teg HA <V 6c? ufoq?>U$ tftf 1 14 1 1 
Since my childhood, the True Guru is my only Friend. 
I cannot Be without Seeing him. 

0 Lord, Be Merciful and take me to the Guru that from him 

Nanak gathers Thy Name. 

A.G. 94 

HfddldVl^d'i fiWdll Hfddld A^F | 

My True Guru is the Support of the supportless; 

My Guru is my only Home, my only Court. 

A.G.1142 

^ra'y^ T »f^ T dll oTOTHBT^H^II HUWH^TOy^ll H^>>f?5U^" 

sftlllll 

1 dwelt upon the Perfect Guru in the Mind, 
And I was wholly Fulfilled by Him. 

I gathered the Fruit of my neaifs Desire, 

And the Unstruck Melody (of the Word) Rang within 

me. 

A.G. 629 
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The Great Sikhs and Saints 

The history is full of innumerable great Sikhs, and great 
Bhaktas who followed the path of the Guru with remarkable 
devotion and dedication. These Luminaries have a place of great 
honour in Sikhism. Since the number is very very large and it is 
virtually impossible to make a selection, I have taken up to 
present a glimpse of a few outstanding personalities viz, Baba 
Buddha ji, Bhai Gurdas ji, Bhai Nand Lai ji, Bhai Mani Singh ji, 
Baba Deep Singh ji and Bhai Mati Dass ji. This is just a glimpse 
of the grandeur of Khalsa. 

Baba Buddha Ji 

The word 'Gurmukh' i.e. true follower of the Guru if one 
would like to witness may be easily possible in the great personality 
of Baba Buddha Ji. He represents true religion in which 'Naam' 
or meditation is supreme. 

His earlier name was 'Boora'. After meeting Guru Nanak, 
he was more known as 'Baba Buddha 1 because of his unusual 
wisdom at a young age of twelve. 

Baba ji spent all his life in total devotion to the Gurus. Baba 
ji, was married to Bibi Miroa and had four sons but actually spent 
his life in the service of the Gurus and Satsang. It was the privilege 
of Baba Buddha ji to perform the holy ceremony of applying Tilak 
to Sri Guru Angad Dev ji, Sri Guru Amar Dass ji, Sri Guru Ram 
Dass ji, Sri Guru Arjun Dev ji and Sri Guru Har Gobind ji. What 
an honour, what a good fortune and what a great person who had 
it. Baba ji also had the privilege of seeing six Gurus and lived a 
long, blessed and great life of 125 years in the total service of 
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Gurus. Baba ji was always a source of true information and 
guidance for the Sikhs. 

The holy tank Amrit Sarover's inaugural ceremony (<*of) 
was performed by Baba Buddha ji. Baba ji did total service of 
Amrit Sarover and the place where he would sit under a tree is 
still preserved and is known as 'Ber Baba Buddha ji.' It was with 
the blessings of Baba Buddha ji that Guru Har Gobind Ji was born 
to Mata Ganga ji. Baba Buddha ji was also appointed the first 
chief clergy (Mukh granthi) in the service of Sri Guru Granth 
Sahib ji. Baba ji was the most respected Gursikh of the Gurus 
who acted in many ways as a true Sikh, good administrator, wise 
adviser, excellent link between Gurus and the followers (Sangat) 
and highly respected elder. When the final call of the Lord came, 
Guru Har Gobind ji himself went to village Ramdas where Baba 
ji had shifted due to old age. His last rites were performed by the 
Sixth Guru himself. 

Baba Buddha Ji is remembered as the closest Sikh of the 
Gurus who was a living example of true religion in terms of Sikh 
way of life. Such personalities are indeed rare. 

Bhai Gurdas 

Bhai Gurdas was a great Sikh scholar of his times. His 
famous work 'Varan' are known as the key to Gurbani. It also 
represents the great genius of Bhai Gurdas as a philosopher and 
commentator. It is very helpful to understand Sri Guru Granth 
Sahib if one reads 'Varan Bhai Gurdas' because it is a wonderfiil 
treatise explaining the Sikh doctrines like Sangat, Guru, Truth, 
Naam in simple and chaste Punjabi. 

Bhai Gurdas is known as a great administrator of the Guru's 
house with manifold responsibilities. He was also a great missionary 
who travelled far and wide to preach Sikhism. 



66 



THE GRANDEUR OF KHALSA 



The introduction of 'Daswandh 1 (One tenth of the income 
of a Sikh to be kept apart for donation to the Guru) was started 
by Bhai Gurdas ji. This helped to initiate many projects of public 
service. 

The greatest contribution of Bhai Gurdas under the guidance 
of Sri Guru Arjun Dev Ji was the collection and editing of the 
hymns of the Gurus and Bhaktas. This is a unique contribution 
of Bhai Gurdas who with the help of other great Sikhs and under 
direct supervision of the Guru could make ready the holy book 
in standard form. He is known as Ved Vyas of Sikh religion. 

In common parlance, Bhai Gurdas is known for his forty 
Varan. But six Slokas in Sanskrit and 675 Kabitts and Swayyias 
(forms of poetry) are also said to be composed by Bhai Gurdas. 
It would be worthwhile to give a few examples of the great 
poetry of Bhai Gurdas viz. (As per translation of Prof. Jodh Singh, 
Punjabi University, Patiala) 

Guru Nanak's emergence 

fa§ offe H3tT foorffcw 3^ SfU >>fd§ y&WII 

fr^t WW 0^ tjfo UtF WTO wufe 
fHU'Hfe H% rldlfd # ("TOoT H§" ^ SjWI 

wH 3^ wfs efoT ?>§ ¥fe fyn^t hu 1 §»fii 

"With the emergence of the true Guru Nanak, the mist 
cleared and the light scattered all around as if at the sunrise the 
stars disappeared and the darkness dispelled. With the roar of the 
lion in the forest the flocks of escaping deer now cannot have 
endurance. Wherever Baba put his feet, a religious place was 
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erected and established. All the siddh-places now have been 
renamed on the name of Nanak. Every home has become a place 
of dharma where singing of hymns has become a daily liturgy. 
Baba Nanak gave deliverance to all the four directions and the 
nine divisions of earth. Gurmukh (Guru Nanak) has emerged in 
this kaliyug, the dark age." 

Varl,Pauri27 

True Guru 

£9" wfii QwfU ft& fen ^fcfl i 

^ fHfc 3*fU U|ST^t| 

djdy <dl H77 grfU fira Uffa »T^tll 0 II 

"Lord Himself is the true Guru who is imperceptible. Of His 
own will He establishes or uproots. The sin and virtue of creation 
and destruction do not touch Him at all. He never makes anybody 
notice Him and boons and curses do not stick to Him. The true 
Guru recites the Word and unfolds the grandeur of that 
indescribable Lord. Eulogising the ineffable (Lord) he does not 
indulge in hypocrisy and guile. The effulgence of the perfect Guru 
finishes off the ego of the seekers of knowledge. The Guru 
effacing the three sufferings (god-sent, physical and spiritual) 
lessens the anxieties of the poeple. Getting satiated by the teachings 
of such a Guru, the individual stays in his innate nature." 



Var3,Pauri7 
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Liberated Sikh 

<jrf firot ara fiw nfe >Ht?ftj fiw^ wufe 

n^dld tidHrt H'UHdlfd f^Wp'ifrFI 

of?W fe? offe f?£& I 

rTfefe HoSffe HB^ <\2 II 

"Listening to the teachings of the Guru, the Sikh becomes 
wise internally though apparently he looks a simpleton. He with 
full care keeps his consciousness attuned to the Word and listens 
to nothing except the words of Guru. He beholds the true Guru 
and without the company of the saints feels himself blind and 
deaf. The Guru's word he receives is Vahiguru, the wondrous 
Lord, and remains silently immersed in delight. He bows on the 
feet and becoming (humble) like dust goes on quaffing the nectar 
of the feet (of the Lord). He remains involved like black bee in 
the lotus feet (of the Guru) and thus living in this world ocean 
remains unsmeared (by its water and dust). His is life of a 
liberated one during the life on earth i.e. he is a jivanmukt." 

Var4, Pauri 17) 

Gurmukh Manmukh 
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"The Guru-oriented move upon the simple and straightway 
and the mind-oriented (manmukh) go astray on twelve ways (the 
twelve sects of the Yogis). The gurmukhs get across whereas the 
manmukhs get drowned in the world-ocean. The life of gurmukh 
is the sacred tank of liberation and the manmukhs go on 
transmigrating and suffering the pangs of life and death. The 
gurmukh is at ease in the court of the Lord but the manmukh has 
to bear (pain of) the rod of yama, the god of death. The gurmukh 
forsakes ego whereas manmukh burns himself continuously in the 
fire of egotism. Rare are the people who though being in the limits 
(of maya) yet remain immersed in His meditation." 

Var5,Pauril5 

Gur Sikhi 

didPntft y 1 Jlo< ^ tro aiwt »ffe ^ti 

§t fZot 7) ^£d£' 3fo ?> Hot §ufo oftstl 

areyfa ^rft u^h uh tffa <fte Po^oQ tjftT^t^ti 
frw ymz\ uz^t Pb\ §ut Pa^UI i 

HUfrT H^^fd tffe* H'UHdlfd TO Htffe ddldl I 
^feoftayfeuf^T f<Sdo('d ^HHtJHU^tl 

5BHftf m £W HUftT W^tllU II 

"The discipleship of the Guru is very subtle like sword edge 
and narrow alley. Mosquitos and ants cannot stand there. It is 
thinner than hair and as the oil of sesame is obtained after crushing 
it in the crusher with great difficulty, the discipleship of the Guru 
is not attained easily. Gurmukhs are descendants of swans and 
separate water from milk with their beak of thoughtfiilness. Like 
licking of the saltless stone they pick up the rubies and jewels to 
eat. The gurmukhs repudiating all hopes and desires move on the 
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way of detachment and tear down the veil of maya. Holy 
congregation, the abode of truth and throne of the true Lord is 
the Mansarovar for the gurmukhs. Climbing the steps of non- 
duality they adopt the Word of the formless Guru. They enjoy His 
ineffable story like the enjoyment by a dumb person of the 
sweets. Through the natural devotion, the gurmukhs attain the 
fruit of delight." 

Varll,Pauri5 

Grace of Guru 

nf^dld TOtf'^'d d >f3H fHW WfW ft^'fewi 
HtJ ttftft 7>& ofc offo O^J t? ^MWTI 

wfa fut ^fenriiBii 

The true Guru is truly benevolent as he has granted us the 
human life. Mouth, eyes, nose, ears He created and has given feet 
so that the individual could move around. Preaching loving 
devotion, the true Guru has bestowed on the people steadfastness 
in remembering the Lord, ablution and charity. In ambrosial hours 
the gurmukhs undertake to inspire themselves and others to bathe 
and recite the mantra of the Guru. In the evening, instructing the 
recitation of Aart^ and Sohila, the true Guru has inspired people 
to remain detached even amidst maya. The Guru has preached 
people to speak mildly, to conduct themselves humbly and to not 
to get noticed even after giving something to others. This way the 
true Guru has made all the four ideals (dharma, arth, kam and 
moksh) of life to follow him. 



Var26, Pauri4 
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Service of Guru 

I mmense is the fruit of the service to the Guru; who can 
understand its worth. From among the wondrous shades (of life) 
it makes one see the most wonderful one. The taste of the service 
is as awesome as the sweet is to the dumb person. It is a great 
feat (of God) that the fragrance is there in the trees. The service 
is invaluable and incomparable; any rare endures this unendurable 
faculty. Only God, the omniscient knows the mystery of the 
service." 

Var27, Pauri20 

Conduct of Sikh 

dJ3 frftft ^ Htf^ Ufe fH5 W fot ?> 3^1 

^fi^^^OTHTUHf^U^H^H^I 

urfe trfe era §u^h »r#H f%^9 1 
wz\ >rate trfe gra* urat ^fe nrcra 

"In the Sikh life one speaks mildly and never gets oneself 
noticed i.e. ego is repudiated. Maintaining the Sikh form and 
moving in the fear of the Lord constitute the Sikh way of living. 
Sikh living means following the footsteps of Gursikhs. One should 
eat the fruit of one's own labour, do service and should always 
remain inspired by the teachings of the Guru. The supreme Lord 
is not attained through egotism and only after losing the sense of 

1 
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ego one can identify oneself with the formless and limitless Lord. 
A disciple becoming like a dead person and entering into the guru- 
grave can merge in that imperceptible Lord who is beyond all 
writs. Sesanags could not understand the mystery of His mantra." 

Var28, Pauri6 

Baba Deep Singh ji 

The name of Baba Deep Singh ji as a great martyr is well 
known in Sikh history. Baba ji's Gurdwara Shahidan at Amritsar 
attracts lakhs of visitors from all over the world and it is believed 
that whosoever prayeth there gets his/her wishes fulfilled. Again, 
Baba Deep Singh's painting is exhibited in the Parikarma of Sri 
Darbar Sahib, Amritsar and all devotees pay homage there. 

A great son of Bhai Bhagta of village Pahuwind in Amritsar 
District, Baba ji fought for ttie defence of Sri Darbar Sahib and 
laid down his life fighting near Gurdwara Ram Sar Sahib. 

Not much is known in detail about Baba Ji's life but his 
unique contribution at Talwandi Sabo (Damdama Sahib) to help 
Bhai Mani Singh Ji in preparing and completing the holy Sri Guru 
Granth Sahib is very well known. It is here that Baba ji started 
the Gurbani teaching centre which is now popularly known as 
'Damdami Taksal'. Baba Ji is also known to have prepared four 
copies of the holy Sri Guru Granth Sahib and sent one copy each 
to Sri Akal Takht Sahib, Amritsar, Takht Sri Kesgarh Sahib, 
Anandpur Sahib, Takht Sri Patna Sahib and Takht Sri Hazur 
Sahib (Nanded). 

Baba ji got deeply worked up as a true Sikh when he heard 
about the misdeeds of Ahmed Shah Abdali who had looted Amritsar 
and destroyed holy Gurdwaras. He organised Sikhs and reached 
Tarn Taran where it is said he had around five Thousand Sikhs 
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with him to fight and defeat Afghan Army. Baba ji fought valiantly. 
It is said that he was wounded in the neck but he went on fighting 
by supporting his neck till he could reach the Parikarma of 
Harimandar Sahib to lay down his life. Baba Deep Singh ji is 
known as a great Sikh martyr in Sikh history. Baba Ji's double 
edged sword (Khanda) is preserved at Akal Takhat Sahib. 

Bhai Nand Lai Ji 

A great poet, a great scholar and a great devotee of Sri 
Guru Gobind Singh Ji, Bhai Nand Lai Ji Goya is known for his 
two great works 'Bandgi Nama' and 'Zindgi Nama'. He was highly 
respected poet among fifty t\Vo poets of Guru Gobind Singh Ji's 
Darbar. 

He was born in Ghazni in 1623. His father Chhaju Ram was 
a great scholar of Persian and Arabic. Thus Nand Lai Ji got good 
educational training in Persian and Arabic. He got married to a 
girl of Sikh family and her recitation of Gurbani so impressed Bhai 
Nand Lai that he became the disciple of Guru Gobind Singh and 
spent most of his life time at Anandpur Sahib. Bhai Nand Lai's 
poetry represents Sikh thought and philosophy in a very effective 
and appropriate manner. 

Bhai Nand Lai, when he describes about the great virtues 
and qualities of Guru Gobind Singh Ji, uses excellent epithets and 
writes in an emotional manner. Bhai Sahib's phrases about Guru 
Gobind Singh Ji have become household words among the Sikhs. 
He calls Guru Ji as King and saint 'y'tfH'd tfd^H'. In Persian 
language, he describes Guru Ji's personality in a won&erful poetic 
style. A few examples may be worth mentioning: 

From Ganjnama: 
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Guru Gobind Singh is the accepted defender of God, and 
is treasure of truth and blessed by the light of God. He is 
the king of kings representing God. 

tftfH 3oflcy era" dify ti fnuf i 3or 3or nr^te 1 " era Jify frw 

troT tjoT >>f#H era dlfdti fHUJ I HWZT tfd^H era dlfdtd fHW 

Guru Gobind Singh is symbol of purity and free from 
hatred Guru Gobind Singh is the reflector of truth. A thinker 
of God, Guru Gobind Singh is saint King on earth. 

cM to era difyt! ftw i ^o?Fr w crra era dlfy ti Aw 
Hd^d 1 era eifw ftw i yd=idT mra^ era eifw ftw 

Guru Gobind Singh is capable to do everything. Guru Gobind 
Singh is a friend of the needy. Guru Gobind Singh is a 
blend of the worship and the worshipper, and is total 
representation of the blessings of the Lord. Guru Gobind 
Singh is the crown of the mighty and is the best of the best. 

cRT £ »Pt?H ^fe dlddlfytf fHUf I rT>W >>fe^ ^fe era dlfy t! fHW 
HTH^f^ »\H&cl dlddifyxf fiw | ^WS^tf nftrcror 

eradlfyt! ftw 

§UOTU3" fflHH djddTy t! ftw I TOOT difdt! ftw 

HHR 1 ^rft dlddlfytd flW | ftT »fHH T fe era difyt! flW 

Guru Gobind Singh's army is in both worlds and everyone 
is under the command of Guru Gobind Singh. Guru Gobind Singh 
reflects great generosity and munificence and is the great conqueror. 
Guru Gobind Singh is love incarnate and he is the apex of 
morality. Guru Gobind Singh represents every soul and is the light 
of every eye. All the needy persons depend on the grace of Guru 
Gobind Singh. He is the true representation of the righteousness 
and generosity of God. 
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Bhai Mani Singh Ji 

Bhai Mani Singh Ji's martyrdom speaks of unusual 
commitment to faith and truthfulness. The ruler of the day had 
directed that he be cut into pieces and when the poor executioner 
started his work, it is said, Bhai Sahib asked him to follow the 
directions properly by cutting every bit of the body instead of 
parts of the body. Such an acceptance of martyrdom is unheard 
of in the world history of martyrs. In fact, Bhai Sahib was in a 
such a state of unity with the Lord that physical pains would 
not matter to him. 

Bhai Mani Singh ji presented a rare blend of scholarship and 
service through his great personality. He was known to be a saintly 
figure, lost in meditation and preaching of Gurbani. His two 
compositions 'Bhagat Ratnawali' and 'Gyan Ratnawali' speak 
volumes of his scholarship. 

After Guru Gobind Singh ji left for his heavenly abode, Bhai 
Sahib was asked to take over as Chief clergy to take care of the 
service of Sri Harimandar Sahib. Bhai Sahib is also famous for 
initiating a class of Gyanis who would explain the message of Sri 
Guru Granth Sahib by telling the meanings of Gurbani. 

Bhai Mani Singh ji was certainly a blessed soul. When his 
father brought him to the darbar of Guru Har Rai ji, the seventh 
master, the Guru blesed him with these words: 

meaning thereby that Mani Singh will be full of such virtues that 
he would be known throughout the world. Guru Gobind Singh Ji 
included Bhai Sahib among his fiftytwo poets and also nominated 
him as 'Gur Ka Dewan'. 

It goes to the credit of Bhai Mani Singh Ji that his sons also 
laid down their lives while fighting for the Guru. 



76 



THE GRANDEUR OF K.HALSA 



One of the greatest service of Bhai Mani Singh ji is that he 
wrote Sri Guru Granth Sahib ji as ordained by Sri Guru Gobind 
Singh ji. Bhai Mani Singh ji is thus the great Sikh, great Sikh 
scholar, great unifying factor among the Sikhs and great martyr of 
his times. 

Bhai Mati Dass Ji 

Bhai Mati Dass Ji was the son of Bhai Qabool Dass and 
grandson of Dwarka Dass and great grandson of the legendary 
Baba Praga who was a prominent Sikh of Guru Arjun Dev ji. The 
spiritual attachment of Baba Praga with Guru Arjun Dev ji has 
been given a laudable mention in Suraj Parkash. 

Guru Tegh Bahadur ji appointed Bhai Mati Dass as his 
revenue minister. He was such a great devotee that he laid down 
his life for the cause of 'Dharma' alongwith his Master Guru Tegh 
Bahadur ji. He considered his life as secondary while service and 
command of the Guru was foremost. 

In a mock trial conducted by a Qazi, Bhai ji preferred to 
kiss the gallows rather than barter away the sacred faith of his 
Guru and Dharma for any allurement of earthly rewards. As the 
bolts were being tightened the executioners again asked Bhai Mati 
Dass to change his mind. On his firm refusal, he was asked for 
his last wish. Bhai Mati Dass ji asked the executioners to turn his 
face towards his Guru, encaged nearby so that he may receive 
his benediction. He prayed: "O True Lord, as a result of your 
blessings this servant has been chosen first, give me benediction 
that I may do my duty for sacrificing myself for glory of faith." 
And benediction he did receive from the Guru who asked him to 
accept the Will of God gladly, exhorted him to be unwavering in 
his resolve, and to meditate upon the Lord. In the most savage 
manner and in a scenario which in content and exposition surpassed 
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even the crucifixion of Jesus Christ, Bhai Mati Dass ji was bolted 
between two planks of wood and bifurcated into twain, from top 
to trunk with a saw on 9th November, 1675. In the daily Ardas 
at every Gurudwara the words 'ARYAN NAL CHEEREY GAYE* 
have continued to ring bells in our ears of the valour and supreme 
sacrifice of Bhai Mati Dass Ji which gives us inspiration and 
strength on every step to carve out an honourable place for 
ourselves in our lives and to uphold the lofty values essential for 
the well-being of our nation and the country. 

Bhai Mati Dass is believed to have also told the Qazi that 
the Qazi should get a straight line marked dividing his body in the 
centre from head to feet so that after the iron saw comes into 
operation, it should be evident that his body did not shiver or 
shake or even move to the slightest, because of pain, when he was 
to be sawed apart. With the start of sawing operation of his head, 
Bhai Mati Dass started reciting "Japuji Sahib" and it is said that 
his voice continued uninterrupted till the Japuji was completed and 
his body sawn into two parts fell in a pool of blood below. Not 
a single pause appeared in his voice; his voice did not shiver or 
move at all. 

A road from Delhi to Shahdra in Delhi has been named as 
Bhai Mati Dass Marg and fountain chowk in Chandni Chowk 
Delhi is named as Bhai Mati Dass Chowk. 

BHAKTAS 

The Khalsa philosophy preaches universal brotherhood. The 
daily prayer also seeks the good of the whole humanity. Likewise, 
the holy Sri Guru Granth Sahib contains writings (Bani) of fifteen 
Bhaktas from various parts of the country. They also belong to 
various religions. All these Bhaktas whose 'Bani' has been included 
in Adi Granth are great and have a unique place in the history 
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of the KJialsa. However, I have chosen to write about three 
Bhaktas— Bhakat Kabir Ji, Bhakat Namdev Ji and Bhakat Ravi 
Dass Ji. Their writings, infact, echo the same thought as of the 
Gurus. It would be worthwhile to note how they say it and what 
message we get out of their writings. 

Bhagat Nam dev Ji 

Bhagat Nam Dev ji is represented in Adi Granth in 61 
hymns in 18 Ragas. Nam Dev ji f s Bani addresses the rulers of 
the day in a very frank manner in the context of social problems. 
Essentially he speaks of Bhakti, Naam, devotion, grace and 
realization of God. The essence lies in the following lines: 

H# UJ3 gry gr>f WH fW £ tmilUU^H 
»fHU^d rfcJTH offe urfzWfeWH HHW tin II 

The Lord Speaks in the hearts of all! 

yea, who is it that Speaks save for My God? 

Of the same clay are made the ant and the elephant and a 

myriad vessels are shaped: 
Yea, the plant life, the animal life, the crawing life, the 

winged life-in all is my only God. 
O man, lean only on thy One Infinite God and abandon all 

other hopes. 

Says Namdeva: "O God, I've become Detached, and now 
thous, 

my Master, art at one with me, Thy Slave". 

A.G.988 

Bhakat Nam Dev ji's message is well contained in the 
following few hymns: 
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h?> uitT fnoy itft sratn 

HfU HfU onzf HH oft ^TRtll 
oftF 513§ fPHt, oKF iratll 

With my mind as the yard-stick and (The Lord's Name on) 

my tongue as the scissors, 
I measure and cut off the Yama's bonds. 
What have I to do with the distinctions of caste, 
For, I but Cherish ever the Name of the Lord? 

A.G.485 

H^fcf wdi'^Hj Hfenruffeirotinii 

§ Ufa H?> >}t UtJ fr^TH 1 ?) II 

If Thou Blessest me with a kingdom, it increases not my 
Glory. 

Nor if Thou makest me a beggar doth it make me any 

the lesser man. 
Dwell thou on thy Lord, for this is the state of Supreme 

Bliss. 

And then thou comest and goest not again. 

A.G. 525 

H^t 3 57 ^Rjoi'yl ftrffr Ijfo >fe HT^II ^ II 

One digs up a deep foundation for one's home and raises 
upon it a magnificent structure. 

But, is there any greater than Markanda, the sage, who 
passed his days keeping a handful of straws on his 
head? 
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Our Creator-Lord is the only Loving God of all. 

0 man, why are you proud of your body which passes off 

in the end? 

A.G. 692 

A oft $o( §gr firy ^oed'll 
cH\H! f 3T7>tll 

— as ss as 

as 

3 3 Hte 1 A altl'd foW 673tll 

ss as — 

7PH § H»PH} HtfHi? f UUtll 3 II <\ II 

For me, the Blind one, Thy Name, O Creator, is the only 
Support: 

1 am a poor, meek soul, O Lord, and my Mainstay is Thy 

Name. 

Thou art the Beneficent Lord, the Allah, the Contented 
One, 

The Living Presence, here before me. 

thou art the Giver (of all), the River (of Life) and 

Limitless is Thy Treasure. 
Thou alone Givest and Takest, for , there is not another 

but Thee. 

Thou art the Wise one, the Seer; how can I make Thee an 

object of thought? 
O Lord, Thou art the Master of Namdeva, the Beneficent 
One, the Destroyer of fear. 

A.G. 727 

>} bT^ 3^ & WW sPfa^ll 

£ ttftF? 3fe£ 7> Wfi%> H*U tfl6W WU ^IISHSU^II 
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Save me, O Save me my Lord; 

For, I'm Ignorant and know not how to Swim Across; 

O, my God, my Father, lend me Thy Hand. 

A.G. 873 

Ufa Ufa o(33 fHt H% ^>fll 

— as — 

Uttering the Lord's Name, all thy Doubts are stilled, 
So Utter thou the Name; for , this is the most sublime 
religion. 

A.G. 874 

O God, Forsake me not. 

O All-pervading Lord, Abandon me not to myself. 

A.G. 1292 

Bhagat Kabir Ji 

Kabir ji is known as the most revolutionary saint of the 
Bhakti movement. He condemned social and religious malpractices 
and emphasized the fundamental equality of mankind. He was a 
weaver by caste and being a low caste, was not sure to receive 
initiation. He chose to lay prostrate on the way of Ramanand ji. 
When Swami ji's feet touched Kabir's body, he uttered the words 
'Ram, Ram'. That is how he was accepted by Ramanand ji as 
his disciple. 

Bhakt Kabir's bani is the maximum in numbers as compared 
to all the Bhakats whose bani has been included in Adi Granth. 
He is true exponent of Bhakti movement who spoke of one God, 
one humanity and challenged Mullahas and Qazis of his times to 
oppose rituals and asceticism. 
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It would be worthwhile to know the message of Bhakt 
Kabir through his verses: 

feof fe? f^K Ufe^T Wit UFFf^ll 

s — — — 

W 3 HOT § ykd 1 ut ^ nfer ?VOTII 

Kabir : why be Asleep? Awake and Contemplate thy God: 
For, when thou stretchest thyself for sleep in the end, 
thy sleep will be without end; 
Kabir : Why be Asleep, Awake and Arise: 
And He, from whom thou wert Separated, Unite with Him, 
O thou. 

A.G. 1371 

HWT rTcW ^ tlfe ?> H 1 ^ H^ll 

Kabir: Precious is the human birth: it comes not to hand 
again: 

As the fruit, when ripe, falls and sticks not again to the 
bough. 

A.G. 1366 

H3U )TO trfe»F Sife (?5W) tffoft HHTf II 

Kabir, Maya is the churning pot and wind its churning stick, 
And life is churned, with butter going to the saints, 
and the butter-milk to the world. 

A.G. 1365 

Kabir ji does not spare his God when he presents his 
demands to him. He seeks everything from God as his true 
follower. 
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The following shabad explains his devotion: 

ffe TO HcVII U 1 ©" uft@* Hfer OTTH 

WT %H*Ulf^ll Hoff^f ^Hft^ll 

§tra* o?§ VPcH^ tfitFH 3ut efdlfd oft r=r?T ^TFII 

Pt TFTj] ofe 1 feof <7§ A ^HII 

orfcJ oTHfa H?> H T f?)»ril H?) >ffWB§uforFfwn 

0 God, I can worship thee not on a hungry stomach: 
Here I give back my rosary to thee. 

1 seek nothing but the Dust of Thy Saints' Feet, 
But I owe it not to thee (that I may ask not for 

ought else). 

0 Lord, how can I pull on with Thee? 

But, if thou Givest not Thyself, I'll make a demand on 
Thee. 

1 seek no more than two seers of wheat flour, 
With a quarter seer of ghee, and a pinch of salt. 
And half a seer of lentils too, 

That I can eat my fill two times a day. 

I seek a couch too, supported by four legs, 

And a bedding also, along with a pillow. 

And, shall I ask for a quilt too to cover my body, 

So that Attuned to Thee, I worship no one but Thee? 

No, no, I've shown no covetousness. 

For Thy Name alone, O God, is dear to me. 

Says Kabir: "My mind is pleased with my God, 

And, Being so pleased, I Ve known my Lord". 

A.G. 656 
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Bhakt Ravi Dass Ji 

Bhakt Ravi Dass ji was of so-called low caste but he finds 
a unique place in the house of Lord as he was totally committed 
to piety, simplicity and God's Name. Tradition has it that he was 
highly respected by veteran Pandits of Kashi and even Queen 
Jhalan of Mewar became his follower. 

It is said that someone gave the stone Paras which can turn 
any metal into gold to Bhakt Ravi Dass ji and after six months 
or so, found the Paras lying in a corner asked Bhakt ji as to why 
he did not use the stone. Ravi Dass ji replied that God's Name 
alone was Paras for him. He was in favour of Knowledge which 
could bring union with the Lord. 

TTH §t oft 3fo FEFEt 3fe§ §frf»Tt Hd II 

old dfWn 3$ nrant nfe ivy ft ufe #ur hu^ii 

Thy Name is also the fly-brush that I wave over thy Sacred 
Head. 

The whole world is involved with the eighteen (Puranas) 
the sixtyeight (shrines) and the four sources of creation, 
says Ravidas, "For me, Thy Worship is to Contemplate Thy 
Name. Yea, Thy True Name is the only offering with which 
Thou art Pleased." 

A.G. 694 

He talks of perfect faith in God. 

"urate Hs^'H gjHHfor >t& >ft g=r ut" n 

Yea, the poor are Embellished only through Thee, 

O my Lord and Master, over whose Head waves the Canopy 

(of His Grace). 

A.G. 1106 

We have forty shabads of Bhakt Ravi Dass in 16 Ragas in 
Guru Granth Sahib ji. Here are few quotes: 
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3Ut Put H<jt 5Ut >fef ^Tll 

c7?^o7 c7fco7 ftFFII 

rT§0 UH ?> W »fU »f^H T ll 

UfBH U 1 ^ otn U^ll UUi|ll 

Thou art me: I am Thou: where is the difference? 

Do the gold and the golden bracelet differ? 

Or, the water and the waves? 

If I wouldn't sin, O Thou Infinite One, 

How wouldst Thou be called the Purifier of the sinners? 

A.G. 93 

>^Ht Wft fHtf o(&S o^ll 

3TUtH fcS^'tj dlH«l»F HcF 53" UUIIUU^II 

rF oft gfc TOT? o?§ ^UUHUt^tll 

<fluu oft iw affife org § ^ ^tn 

O Love, who is it that can do this but ThoU? 
Yea, the poor are Embellished only through Thee, O M> 
Lord 

and Master, over whose Head waves the Canopy (of His 
Grace). 

He whose touch 'defiles' others, on him too is Thy Mercy, 
OGod: 

Thou Makest the low, high and mighty, and fearest naught. 

A.G. 1106 

UH cJ§ f cTUt »fH 3Ut ft cTUtll 
When I am, Thou art not: now that Thou art (within me), 
I am not. 

A.G. 657 

ufU ot 7W fHTJ UH^II 

For, without Thy Name, everything is an illusion, O God. 

A.G. 694 
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fH§ Sfo »tt frfk BZ\ 1 1 
O God, I'm truly attached to thee: 

And attaching myself to thee, I've broken off with all else. 

A.G.659 

As is the fast-fading colour of safflower, so is this world, 

A.G. 346 

Ufe U?fe e^dl^d sTF^ t »TU 3^ 3^S cttf Efe.. II 

He becomes Immaculate and Pure, Contemplating his God; 

and Saves himself and all who belong to him.... 
Whether one be a Pandit, or a warrior, or a canopied king 

of the world-he equals not the Devotee of God. 

A.G.858 




Nishan-e-Khalsa at Anandpur Sahib 



f Kadre-Har Kar 
Guru Gobind Singh' 

Bhai Nand Lai Ji rightly says: 

cfot ot^t ara- SfB^ fm\ 

Guru Gobind Singh is capable to do everything. 
Guru Gobind Singh is a friend of the needy 

Certainly, the tenth Master created history with the creation 
of Khalsa. In fact it was a natural culmination of what earlier 
Gurus from Guru Nanak to Guru Tegh Bahadur had stood for. 
Khalsa, thus, is a rare blend of Bhakti and Shakti. All the earlier 
Sikh Gurus also stood against oppression of the rulers while Guru 
Arjan Dev Ji and Guru Tegh Bahadur Ji espoused martyrdom. 
Guru Gobind Singh is an excellent example of regality, chivalry, 
high character, nobility and generosity who with his Khalsa army 
fought back attacks by Mughal Army and stood for strength and 
unity of the nation and for saving the downtrodden. 

For the first time, the concept of Guru Panth was given 
currency and importance. Guru Gobind Singh Ji infused a new 
spirit among his followers with a new discipline, fo. n, dress and 
code of conduct. Thus Khalsa observed discipline like that of 
army with the difference that this Army of God stood for Dharma 
and fought to save Dharma. Guru Gobind Singh's message is very 
clear: 

tth fcr orar trera" h »t£ 

i.e. I came to this world to spread Dharma. 
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Guru Gobind Singh's personality and image is multi- 
dimensional and one is wonder struck as to how in a short span 
of 42 years he could create such a great history which one would 
then believe that only the Guru could achieve. It would be 
w orthwhile to briefly refer to certain significant aspects of the life 
of the creator of Khalsa. 

Guru Gobind Singh speaks of one God and brotherhood of 
man. He finds no difference in caste and creed and his total 
approach reflects universalism. Guru Ji's writings amply illustrate 
this lofty approach. A few examples are 

(a) FU^HHte' HFtyrFM Trt^'iH^t 

htsh h& tor 0 >>f?fer £ yvrf 1 1 
There is no difference between temple or mosque or 
Hindu worship or Muslim prayer. All men are the 
same though they appear different through different 
influences. ' 

(Akal Ustat) 

(b) W^oCUWi^UT^ 

f&?> UK cft# ut y? ipfs% 

The truth is being said and let every one listen that 
those who love Him find Him. 

(SwayyiaPatshahi 10) 

(c) ^f^H^)fof^H^ora>^toraf 7>ZW 

O Lord, give me the blessings that I am not afraid 
of good deeds. 

(Chandi Chritar) 

(d) flW^tr&fHIT^H^fr, ftTCT^»ffW3tTH§ Hdl si'teGl! 
Meditate on Him whose great power is diffused in 
all, throughout the world. 

(Akal Ustat) 
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(e) ^U^IIHUU^IIHUU^IIFTUU^tll 

Remember His Name, Instal Him for worship, do 
penance and meditate on Him. 

(Akal Ustat) 

When Creator projected Himself, all creatures assumed 
different shapes. But whenever Creator drawest 
creation within Thyself, all human beings are absorbed 
in Thee. 

(Chaupai of Guru Gobind Singh) 

(g) f^^fwfdd'd 5RT|| tJ'fdtd FH3etr§TOT| 

Those who meditate on His Name are freed from sin 
and suffering. 

(Chaupai of Guru Gobind Singh) 

The Khalsa brotherhood is yoked to the service of God and 
the service of humanity. It is for this the Creator of Khalsa seeks 
the support of God through a prayer. He says in Bachittar Natak: 

UB SB Fra^ ft HH ot^cl HZFfe 

If you help, my Lord, Thy Panth shall then sustain in the 
world. 

The Khalsa, thus, is created with the direct support of the 
Lord. Guru Gobind Singh's vision was to create a complete man. 
For this it is ordained : 

Take Amrit of Khanda and your life becomes worthy. 

The Guru had an appeal for all religions. Saiyyed Budhu 
Shah fought for the Guru alongwith his sons, brothers and about 



90 



THF: GRANDEUR OF KHALSA 



seven hundred followers in the battle of Bhangani - a place near 
Paunta Sahib. Budhu Shah lost two sons in the battle but treated 
it as a blessing of the Guru. The battle was won and the Guru 
bestowed upon Pir Budhu Shah gift of the Name, besides a comb, 
a kirpan and the hair of Guru. The significance lies in the fact that 
a Muslim faqir could accept the Guru's Godly ways and fight for 
him. 

Guru Gobind Singh Ji was a literary genius and was always 
in favour of education. His writings Jap Sahib, Swayyias and 
Bachitter Natak are superb examples of literary grandeur. The Jap 
Sahib, is a wonderful literary creation. The Guru seems to be lost 
in ecstasy and in tune with the infinite, describes Him through 
functional attributes like >MoP# (Timeless), »fftf (Formless), >M#^ 
(invincible), (colourless), »f3T T d (unfathomable) and so on. 
Likewise his Lord is kind (fe»T5) sustainer of all (FraH iTOoT), 
benign (^ftH), real friend (^tsty and He is many and one at the 
same time (»j£oT If feg" £cf ft 8 ). The Guru then salutes the great 
Lord and his creations. Guru Gobind Singh, thus, ordained Khalsa 
to be scholar as well as soldier. The Guru says in Akal Ustat about 
various manifestations of the Khalsa : 

Without divine knowledge, we are liable to face the noose 
of death to ever wander through cycle of ages. 

3«<so' oioflo efc) o^" ot 333 d 

Without Godly knowledge and Love and faith in the great 
giver, how an ignorant person can cross the ocean of life. 

1^" cV^aT info fsvwis ot fa?) 1 fnu 1 ^, 

er^cv Paulo c^fow?) aTat^'d Tlf 

Without Godly knowledge, wisdom and feelings, people 
remain as fools being lost in the whirlpool of hell. 
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fejfe Iff, Hdl^lH §11 

How can lie who is the victim of desire or is in the grip 
of wealth meet the Lord without faith in Him. 

The creator of Khalsa Guru Gobind Singh was a versatile 
personality. He stood for nationalism, humanism, truthful life and 
gave a practical religion. To sum up, Guru Gobind Singh, the 
creator of Khalsa, stood for the following ideas and ideals: 

(a) He sacrificed everything for the sake of people. 

(b) He built a new confidence, courage and faith among people. 

(c) He believed in one God and always sought His Grace. 

(d) He emphasized moral and physical training. The Khalsa 
morality is to save the honour of women and poor. The Khalsa 
is ordained to lead pure life of a householder and the Guru 
prescribed do's and don'ts. 

(e) The Khalsa Army was trained to be courageous, humble, 
loyal, unselfish, just, honest and alert. 

(f) He taught through self example the lessons in morality, duty 
consciousness, temperance, self defence and truthful life. 

In the end, it is worth quoting Bhai Nand Lai ji again when 
he says about Guru Gobind Singh ji: 

wfu wfu?>wu ura* arfw fwM\ 

Guru Gobind Singh is the King of Kings respresenting God. 
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Preamble 

Guru Gobind Singh Ji laid the foundation of f KHALSA' by 
baptising 5 (punj) Piara on the day of Baisakhi of the year 1699. 
To design NISHAN-E-KHALSA, which echos the true spirit and 
ethos of "KHALSA," we had to understand fully the person i.e. 
Guru Gobind Singh Ji, his philosophy and life. 

Guru Gobind Singh Ji, fought all his life for the righteous 
cause. He was a great soldier who was never afraid of anything 
even when the odds were heavily pitted against him as long as the 
cause was the right one. Besides, being a great soldier, He was 
also: 

* A Great Philosopher 

* A Great Poet 

* Saintly Soul 

* Compassionate & Forgiving in Nature 

We wanted to bring out the above divergent qualities i.e. of 
a Saint/Philosopher and a warrior in our design for NISHAN-E- 
KHALSA symbolically. 

Design Philosophy 

In India, hills are considered the ideal abodes for saintly 
souls. So we chose an undulating site in the axis of Anandgarh 
Fort that was scene of first baptism that laid the foundation of the 
KHALSA in 1699. 
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THE GRANDEUR OF KHALSA 



The double edged sword, the KHANDA, universally used 
by Sikhs all over the world in their places of worship in the form 
of Nishan Sahib became the symbol of warrior and strength with 
appropriate softer, landscaped hilly surrounding environment to 
give it the impression of natural abode of saintly/philosophical 
souls. 

Design Description 

The design, therefore, consists of landscaped rising stepped 
terraces from valley. The stepped terraces, partly filled up and 
partly cut into existing topography will have wide steps on two 
sides with water body containing fountains and cascading falls in 
the middle. 

Colonades of 'Mashal' bearing columns on either side of 
steps will ensure Martial environment. 

The awe inspiring 175 foot high stainless steel sheathed 
'Khanda' will be enclosed in a pentagonal shaped gallery enclosure 
consisting of 5 gates. The enclosure galleries have sloping roofs 
rising upto 40' high walls to form the 5 gateways leading into 
inner court of 'Khanda'. The galleries will depict graphically the 
scenario of 1699 when the 'Khalsa' panth was founded. 

The sloping roofs will be in stainless steel to harmonise with 
sloping roofs of Museum in similar materials. 

The back drop to the 'Khanda' enclosing structure, 
surrounded by pool, will be in the form of small hilly mound made 
up by supplementing additional earthwork on the existing 
topography. 

The stepped, gradually rising environment with hilly backdrop, 
profusely landscaped and enriched with waterbodies, fallp and 
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fountains will, in our view, provide an ideal surroundings of 
philosophical ambience to mighty "Khanda M its fortress type art 
galleries. The location is in direct axis of the historical Anandgarh 
Fort. 

The soldierly quality is brought about by the 40'-0" high 
open gateways formed in pentagon shaped stone building of galleries 
enclosure to Khanda. This pentagon shaped enclosure with partly 
sloping and partly flat roofs, is designed to give subtle quality of 
an abstract form of f LOTUS,' whereas the 40 f -0" gateways give 
it an abstraction of Tort* like structure. By this design, we feel, 
we have successfully blended the two divergent qualitis of Guru 
Gobind Singh i.e. SAINTLINESS and MARTIALNESS into one 
visual image of which the Sikhs will be proud of. 



